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In the Name of Allah, the Beneficent, the Merciful 

Prologue 

As can be inferred from the title of the book, the current writing will cover a 
special type of knowing the Almighty God, called “innate gnosis”. Although, 
innate gnosis is not the only way of knowing God, yet it enjoys special 
importance in the teachings of the divine prophets and according to one 
authentic source, it is the only path to true gnosis of God. 

Notwithstanding that the Noble Quran and traditions from Ahl al-bayt (A.S.) 
have laid great stress on matters concerning belief and m a’arif (gnostic 
knowledge), it is unfortunate that we have but little acquaintance with them. 
Ma ’refat fitri (innate gnosis) is among this very Ma ’aref (gnostic knowledge). 
Undoubtedly, much has been spoken on “ Fitrat ” (innate disposition) and 
Ma ’refat fitri but what is commonly inferred from them is quite different from 

that which has come down in the Quran and sunnah. 

In this short endeavor, our purpose is only to divulge the meaning of Fitrat and 
Ma ’refat fitri and their manifest characteristics by relying on authentic religious 


1. In this regard, we shall review the different views in this book. 
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sources. Besides, we intend to set forth the general sketch for divine theology 
and the stages and fundamentals of Ma ’refat (gnosis) of God and divine faith. 
Among the questions and other matters which this book seeks to give reply are 
the following: 

Does God’s existence require proof or is recognition of God an obvious and 
manifest affair? 

How is the Ma ’refat (gnosis) of God achieved and what role does Aql (intellect) 
plays in this matter? 

Is debate and disputation on religious beliefs a desirable act or not and what are 
the conditions of a religious debate? What role does free-will and moral play in 
the gnosis of God and divine faith? 

What is faith and what are its preliminaries? 

It’s necessary to remind that prior to this book, a few topics about knowing God 
was published by the writer . 1 In that, the divine theology was compared with 
the theology of Greek philosophers and the difference between these two 
schools was explained. With the publication of this, we received various 
recommendations. We received repeated requests to set forth the Islamic 
discussion separately, free from the Greek philosophical matters. Moreover, 
recommendations were also given to use this as a textbook in a few educational 
sections. 

The extent this present book has succeeded in fulfilling these requirements and 
recommendations is to be judged by the respected readers, scholars and 
researchers. The author expects to gain further by the recommendations and 
criticisms of these dear readers and seek their services in explaining the Islamic 
Ma ’aref (gnostic knowledge). 

At the end, it’s necessary to thank all those who have had a hand in the 
compilation and publication of this book particularly, my teachers like the 
respected jurisprudent and commentator, Hazrat Ayatollah Mirza Muhammad 
Baqir Malaki Miyanji. Similarly, I express my thanks to the learned editor and 
honorable publisher. 


Reza Berenjkar 
1, Ramadhan 1415 


1. At the outset, in the form of an article named as "Greece and religion ” and later in the form of a book titled 
"Fundamentals of blowing God in Greek philosophy and divine religions”. 
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Preface 

In the preface, two points will be discussed in brief: Firstly, we shall review the 
topics of this book and then discuss the importance of gnostic knowledge 
(Ma ’refat) of God followed by the virtues and effects of such knowledge. 

1. A general review of the topics: 

In the first section of this book, we shall discuss rational theology and proof of 
Creator through observance of the global phenomenon and the hannony among 
different parts of the universe as well as through spiritual journey and man’s 
recourse to his own ‘self. The outcome of this stage would prove on the one 
hand, the existence of the Creator and on the other hand, His non- resemblance 
with the creatures. Eventually, man’s amazement at the divine holy Essence and 
the need for gnostic knowledge of God is proved. Considering that this type of 
recognition is not the main topic of this book and is offered only as a means for 
initiating the discussion on innate disposition, it has therefore been discussed in 
brief. 

In the second section, we shall discuss innate gnosis of God. At the outset, we 
shall explain, before anything else, the initial halting place where man acquired 
this gnosis from God and thereafter describe (in the topic on divine names and 
attributes) the specifics of innate disposition and its effects. Finally, we shall 
conclude the discussion by dividing theology into three forms: “Affirmative”, 
“Negative” and “Innate”. 

The second part of this section is eannarked to the ways of recalling innate 
gnosis. Moreover, useful debate, dialect and disputation and their place in 
theology will be discussed. 

The topic of the third part concerns man’s submission before God which finally 
leads to faith. In the first chapter, the affairs which pave the way for man’s 
submission or non-submission before God will be discussed. In this regard, 
matters such as will (°incitements and ethics (JP^Vl) will be 

presented. The second chapter is assigned to the outcome of man’s submission, 
i.e., faith, and its characteristics. 

At the end of the book, we shall explain in brief, the manner of utilizing the 
holy verses and hadith on innate theology as well as the rightfulness of innate 
disposition. 

Let it not remain unsaid that our objective is only to explain the views of the 
Quran and the Sunnah (and not the human reflections ) on theology. However, 
we shall discuss the various views only with respect to the meaning of innate 
disposition. 

Moreover, effort will be made to set forth the original sources and references of 
traditions so that the readers can have direct access to them. 


1. To a certain extent, this matter has been discussed in the book: “Fundamentals of knowing God in Greek 
philosophy and divine religions”. 
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2. The virtue of gnosis of God and its effects 

As mentioned in the prologue, this book aims to explain the innate gnosis of 
God. As such, it is appropriate to review the importance of gnosis of God and 
its virtues and effects from the viewpoint of Quran and hadith. 

The gnosis of God is the fountainhead of all values and plays a fundamental role 
in the various dimensions of man’s life. The glorious Quran draws the boundary 
among the human-beings on the basis of faith and goods deeds and refers to 
every kind of human values based on this very matter. From the viewpoint of 
the Quran, only those who have faith in God and perform virtuous deeds are 

subject to God’s Mercy, Forgiveness and Reward and shall enter the Paradise." 
In the eyes of God, they are the best of men; they enjoy the most pure life and 
experience the most benevolent end. Moreover, they are the very ones who 
attain the ruler ship, guidance, divine light and salvation and ascend to exalted 
positions. 

On the other hand, we are aware that gnosis of God is the source and foundation 
of faith and virtuous deeds. The presence of numerous verses of Quran and the 
reader’s acquaintance with them restricts us to set forth their references only. 
However, we shall mention a gist of the Ahl ul-bayt’s sayings regarding the 
special virtues of gnosis of God. 


- The gnosis of God is the first step in traversing the path of religion, piety 
and devotion. 

J f J 

“The foremost in religion is the knowledge (gnosis) of God” 5 

4_j .ill (J f j 


“The beginning of the acceptance of religion (din) is the knowledge (gnosis) of 


God”. 6 


<Jdll J0jl& (J fj 


„7 


‘The first (step) towards worship of God is His knowledge (gnosis)”. 


- The gnosis of God is the loftiest of all gnosis and sciences and the highest 
and most virtuous of all obligations. 


1. Concerning the aforesaid specialities, refer to Jasiyah/30, Haj/50, Ankabut/7, Fatir/7, Al-Imran/57, Rum/45, 
Kahf/30, Inshiqaq/25, Teen/6, Saba/37 and Qasas/80. 

2. Refer to Maryam/60, Baqarah/25 and 82, Nisa/57 and 122, Ibrahim/23, Kahf/107, Haj/14, 23 and 56, 
Ankabut/58, Rum/15, Luqman/8, Sajdah/19, Shuara/22 and Buruj/11. 

3. Refer to Bayyinah/7, Ra’d/29, Nur/55, Yunus/9, Baqarah/257, Talaq/11 and Qasas/67. 

4. Refer to Mujadelah/11 and Taha/75. 

5. Nahjul-Balagha; Sermon No 1. 

6. Kafi 1/140; Tradition 6. 

7. Tauhid-Saduq; page 34; tradition 2; Uyoon Akhbar al-Ridha 1/149 and Ershad Shaikh Mufid, page 119. 
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“The gnosis of God, Glory be to Him, is the loftiest of all the gnosis”. 1 

aS 1 J S - 1 .d' as ^ ’ r - dy L _5 j y j 

“Verily, the most virtuous of all obligations and the most obligatory among all 
obligations for man is the knowledge of God and acknowledgment of His 

servitude”. 

AjSjX .A .jllw La ;(Jal 

A person approached the Messenger of Allah (S.A.W.A.) and said: ‘Which is 

the highest knowledge? Hazrat replied: Knowledge (gnosis) of God in the 

3 

manner He deserves to be known.’ 

About the importance of Knowing God, Imam Sadiq (A.S.) says: 

“If the people conceive the excellence of the gnosis of God, they will never fix 
their eyes on the worldly pleasures and bounties that is enjoyed by their 
enemies; and the things of this world would turn less showy in their eyes. 
Instead, they will benefit from the gnosis of God and enjoy it like the enjoyment 
of the dwellers in Paradise. Verily, the gnosis of God is man’s companion in 
every fear; his colleague in every loneliness; light in every darkness; strength in 

4 

every weakness and cure and good health in every kind of sickness”. 

The above mentioned matter is only a gist of the virtues of divine gnosis. Here, 
it is also appropriate to point out the effects of gnosis of God. 

- Among the effects of divine gnosis is man’s submission and satisfaction 
before the Divine decree. 


. JV J ^ Ld cJV J d" ^ ■ 'A J Lai y■L j (jlL. 

“The most worthy of God’s creatures in terms of submission before His decree 
is the one who possesses knowledge about Him, the Almighty, the Great”. 5 

.jk. J jz Lib (jJjll aid l j 

“Men having the highest knowledge of God are those who are the most satisfied 
ones about His decree”. 6 


-Hope in God on the one hand and fear of God on the other hand are the 
other effects of Knowing God. 

.lilbs A-taAj V tl (il3jC (jal L 

“O God, the one who has recognized Thee deserves not to sever hope in Thee”. 


1 


..aid (. slL\ did LijC- 


1. Ghurar al-Hikam: 9864. 

2. Kefayah al-Athar; page 258. 

3. Bihar al-Anwar 3/14; tradition 36 and page 249; tradition 4. 

4. Kafi 8/247; tradition 347. 

5. Kafi 2/62; tradition 9. 

6. Kafi 2/60; tradition 2. 
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“The one 


who recognizes Allah shall fear Him”. 


2 


- Among other effects of Knowing God is being needless of others and 
(instead) relying on God for fulfillment of need. 


“The one 
others”. 3 


..Oil Jjla. jc. j^jdl A iS I 1<U1j Ajla (jiui jjx 

in whose heart resides the gnosis of God shall find himself needless of 


^aJ L.....Q aJ IaJAj ^wLaJI ( 

“Those possessing the highest knowledge of God shall beseech God for most of 
4 

their needs”. 


- Finally, the one who recognizes God shall strive for his final abode. 

Ijj] V (-Ll -AJ i-ijC. (jj °-nVr- 

“I am amazed at the one who recognizes his Lord but does not strive for his 
final abode”. 5 


1. Sawab al-A’mal; page 163; tradition 1. 

2. Kafi 2/68; Tradition 4. 

3. Ghurar al-Hikam: 8896 

4. Ghurar al-Hikam: 3260 

5. Ghurar al-Hikam: 6265 
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FIRST SECTION: 


PROOF OF CREATOR 

AND 

NEED FOR INNATE GNOSIS 


First Stage: 

Proving the Creator by traversing the horizons 

By observing and contemplating the beings in this world, man realizes that the 
world has not been created without a Creator. This primary assertion is 
approved by contemplation and reflection over the order and harmony 
prevailing among various parts of the universe. Moreover, the greatness and 
splendor of the Creator of the universe is also proved. 

Acknowledgment of the Creator of universe is appropriate to something which 

2 

we name as “Aql” (reason): 

1. The discussion related to this subject is a rational discussion and the traditions do not hold an obligatory 
aspect. Rather, it reveals that the holy Infallibles (A.S.) too employed this method in their rationalization. 

1. Tauhid-Saduq; page40 
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.tiki Jj&Usu 

‘Reason substantiates the existence of Creator since the creatures are living 

'jC.jQ±k*suel\ J^ £jLua]| dlLt2j| 


,,1 


In this manner, the existence of a phenomenon proves that a Creator exists for 

it. Is it not that when you deeply ponder over a tall construction, you perceive 

2 

that there exists a builder for it even though you may not see its builder!? 

Y; i* a «jU J) cjjiaj jil JYi VI 1Y ICiY jJalcVl j j [voJbJilCi ^1 j jUJI jCa 

Cliji ti j jUjI Lj al £• 


At this very juncture, man becomes perplexed since, on the one hand, he cannot 
deny the existence of the Creator while on the other hand, he cannot see Him 
nor recognize nor describe His Essence. By contemplating the phenomenon, 
man recognizes the Creator (by means of his intellect) only to the extent that it 
leads him to confess His existence and not that he becomes conversant with His 

depiction. 

In this connection, Amir-ul-Muminin (A.S.) says: 

God has not informed (human) wit about the limits of His qualities. 
Nevertheless, He has not prevented it (i.e., wit) from securing essential 
knowledge of Him. So He is such that all signs of existence stand witness for 

Him. 4 

aJ (_jY.ll .4 j2jJL4 ijajI (jL 4' jkkj j-J J jjAu JjLtll jLLj ^3 




This matter becomes more so serious and sensitive in the next step. When our 
reflection and contemplation in the phenomenon (for the sake of obviating our 
perplexity and recognizing the Essence of the Creator) increases, we shall 
perceive that: The Creator should not resemble the created being. If the created 
being is creatable, the Creator cannot be creatable. Moreover, if the created 
being is helpless and imperfect, the Creator cannot be so. In general, the Creator 
cannot resemble the creature in any quality. Otherwise, the Creator too would 
be called a creature as he possesses the quality of a creature. 

Therefore, in this stage, all the qualities of a creature which are well known to 
man are negated from the Creator and qualitative differences i.e. differences of 
essence in all qualities between the Creator and creature are proved. 

Ajtjl(__j^a x 1 a a j A_l 9 (jiLaj La (J1 j AjilLk ^3 ^ A \l ^3 La 

“Thus, whatever is found in the creature cannot be found in the Creator. 
(Rather), whatever can be possibly found in a creature is impossible to be found 

so in the case of its Creator.” 

.CjUj^all ^ La (JjUl 


2. Kafi 1/84 

3. Kafi 1/81 

4. Bihar al-Anwar 3/147 (Tauhid-Mufazzal) 

5. Nahjul-Balagha; Sermon 49 

6. Tauhid-Saduq; page 40 
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“God’s attributes are disparate from all creatable beings 


1 


# till] I ^ (j*ij \ j jtf Lg u'jl 

The second hadith explains the reason for the first hadith. The purport of the 
above two hadiths is as follows: 

2 

“He is totally different from whatever is conceived (because) only that can be 

3 

conceived which has the attribute of a created being and God is not like that” 

As can be seen, the consequence of greater reflection and contemplation too 
leads to the proof of a Creator on the one hand and the negation of resemblance 

4 

between the Creator and creatures on the other hand. The conclusion derived 
from these two consequences too is nothing but bewildennent and amazement 
with respect to the Creator of the universe. And this outcome is the extreme end 
of rational excursion in theology which in traditions of Ahl al-bayt is referred to 
as “manifestation of God by means of intellect”: 


. jjLii] cA?-'— 1 A? 

“Through the creatures, the Creator manifests Himself in the intellect”. 5 

dl^Lalc. (jla JJ ^ 

“He is manifest in the mind through His signs and through His wisdom in His 
creations”. 6 


Second Stage: 

Proving the Creator by traversing the self 

In this stage too, the final outcome is God’s manifestation in the mind; and the 
condition for traversing such a route is the elimination of worldly attachments 
and return to the self. By attachments, we do not mean the physical and bodily 
attachments only but mainly the mental and heart-related attachments. 
Although, it is difficult to achieve this task in perfect fonn nevertheless, to the 
extent it is achieved, the excursion of the self continues and its effects becomes 
apparent for the wayfarer. 

After deliverance from carnal desires and retreat of human thoughts and 
reflections, man can return to his “self’ and perceive by conscience, his life and 


1. Tauhid-Saduq; page 69 

2. Kafi 1/82; tradition 1 

3. Kafi 1/108; tradition 1 

4. In the traditions of the Infallibles (A.S.), these two matters are referred to under the title: “Expulsion from two 
limitations'” i.e., the limitation of nullification and resemblance. Nullification refers to disproving God and 
resemblance refers to the act of resembling God with the creatures. 

5. Nahjul-Balagha; Sermon 186, page 273 

6. Kafi 1/141; tradition 7 and Nahjul-Balagha; Sermon 182 
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soul and the helpless nature of his very existence. By enjoying such spiritual 
state, man will find himself in a state of change, transmutation and affiliation 
and will perceive by heart that he is subsisting and being supported by someone. 
At the same time, (just as mentioned in the first stage) he fails to recognize the 
One who causes change in him because, the Holy Essence is concealed from the 
human thoughts and faculties just as He is concealed from the human eye. 

. jAj^aUll (jf. ■ Uai Jjskll (jf. Alii l J 

“God is concealed from the intellect in the same way as He is concealed from 
the eyes”. 1 


2 

“Visions and hearts cannot attain Him” 

jc. j h j t b j cAaLaCj b 

. Ijj jl Ijib til! j 2^- j Ajj lLmLlu j AiSii I jIj 

“It has been made unlawful for hearts to find any semblance for Him, unlawful 
for the imagination to fix any limit for Him and unlawful for the consciousness 
to create Him (as existent in imagination). Great and Exalted is He above any 
compensation by the created, and above the signs of His creation. He is far, far 

3 

above this, far too far above”. 

As such, in the second stage too, (i.e. excursion of the self) it is proved that 
there exists a Creator and that knowledge of His Essence is unattainable. It is 
here that man becomes perplexed and wishes that the One who causes change in 
him introduces Himself. 

The traversing of the self differs from the traversing of the horizons in that man 
perceives by conscience, the helplessness and mendicancy of his own existence 
with utmost intensity. For this reason, he confesses and acknowledges His 
Creator, the self-subsisting and the Administrator with greater surety and 
certainty. 

As can be observed, the ultimate end of rational traversing in theology is proof 
of God and His Uniqueness and the state of bewilderment by the task of 
recognizing Him. In this mystical journey, knowledge of God’s Entity and 
Essence cannot be achieved. However, the excursion (of knowing God) does 
not end at this stop. Rather, the gnosis of God in its real sense (i.e. through heart 
and innate disposition) begins from here. 

After God is manifested in the intellects, those with sound mind desirous of 
acquiring the real gnosis will discover that the Almighty God has manifested in 
their hearts and has answered their call of conscience. They will realize that they 


1. Tohaful-Uqool; page 176 

2. Nahjul-Balagha; Sermon 85 

3. Kafi 1/117; tradition 7 
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are being quenched by the sweet and refreshing gnosis at heart (and not mental 
and subjective gnosis). 

It is at this point that man perceives God, Glory be to Him and while becoming 
humble, meek and impressed, he talks to Him and whispers to Him the secrets 
hidden in his heart. Hence the reason for the Imam’s repetitive plea before God 
for acquiring His gnosis: 


>/ ^ 


%'jj' 


&II VjWjLiajiys jLaLj! J\ j .&lj Jill J ^ 

Jj^U j 4 Jjj ill I_l^r 1 _i jlsll 


l Syx (jC. j ilj£.l till OjTt® tilyC. jjjJ 

“O Allah, destine for me the extreme recognition of Thee; and illuminate our 
heart-related vision with such light by which we can see Thee until the heart- 
related vision tears apart the curtains of light and reaches the great mine and our 

spirits get suspended to Thy Holy Power.O Allah, unite me with Thy 

Glorious Light in all its splendor so that I turn Gnostic towards Thee and I turn 

away from all others”. 

.(iljjj aIoAslj iTlte ^la Jbu jldlV I -9^ ^ 


jjj 


“O Allah, my preoccupation in the phenomenon causes my separation from 
Thee. So engage me in such affairs which cause me to gain proximity to 

Thee.So guide me towards Thee by means of Thy own Light’. 

(jA AtXuiA MLJ / 

“O Allah, 1 implore Thee, the imploring of one who recognizes Thee by the 

depth of gnosis (and true recognition).I ask Thee.to make me 

know Thee.” 3 

The holy verse: ILj ^11 jliU" which has come down in Sura Hamd and 

which every muslim is supposed to recite at least ten times a day in his daily 
prayers is interpreted by Imam Ridha (A.S.) to imply an earnest request for 
increase in one’s gnosis with respect to God as well as His Magnificence and 
Divinity. 

j Aialaxj j jAjj AijjLall ^ bSjjluif 

“The holy verse implies an earnest request for greater gnosis of God, His 
Magnificence and Divinity”. 

In the words of Quran and the traditions of the Infallibles (A.S.), such 
recognition of God is known as “innate gnosis" or “manifestation in the hearts”. 
It is God’s introduction (by Himself) in the preceding worlds where its effects 


1. Mujajaat-Sha’baniyah; Eqbal al-A’mal, page 687 

2. Second part of Dua Arafa; Eqbal al-A’mal, page 348 

3. Bihar al-Anwar 94/96 

4. Elal al-Sharaye; page 260 / tradition 9 and Uyoon Akhbar al-Ridha (A.S.) 2/107. At the end of hadith, Fazl- 
ibn-Shazan says: I heard this expression from Imam Ridha (A.S.) from time to time. 
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remain hidden in the substance of man’s life and through divine grace; man 
becomes aware of it in this very world. 

The main aim of this book is to expound this very innate and heart-related 
gnosis and explain the conditions by which one can attain it. Also, we wish to 
clarify its place in theology and religion in general. For this reason, a detailed 
explanation of this matter at this juncture is dispensed with. 
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SECOND SECTION: 

GNOSIS (MA’REFAT) OF 
ALLAH AND ITS STAGES 


By referring to the Islamic sciences and teachings in diverse fields and by 
examining the practical ways of the Prophets especially in theology and their 
call to monotheism and worship of God, we come to this conclusion that the 
ways of the Prophets and divine religions vis-a-vis gnosis of God holds special 
grounds and enjoys a unique method which fundamentally differs from the 
methods prevalent in the human schools of thoughts. 

If we wish to set forth briefly the stages of divine theology we should say: After 
passing the three stages: “introduction” “reminding” (j'AiiT) and 

“submission QjLuII), man achieves the divine guidance and faith. 

( ta’reef) means ‘to make known’ or ‘to introduce’; and what is 
meant is this that God has introduced His Self to all the human beings. The 
word “Fitrat” j^') is sometimes used to explain this very matter. 

( tazakkur ) means ‘to remind’. Considering that man is heedless of the 
innate gnosis, the Exalted God reminds him of this gnosis via various means 
and thus finalizes the argument for him. In fact, the most vital duty of the 
Prophets has been to remind and notify the people about the innate gnosis. 
Verily, God finalizes His argument through other means too just as we come 
across instances in the Quran and traditions wherein proof of the Creator as well 
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as rational reasoning is set forth. In such instances, the purpose is either to lay 
the groundwork for the addressee to remember the innate gnosis or to present 
good argumentation and debate or yet, to answer the doubts of the deviated and 
obstinate ones. Aside from such cases, it is the customary manner of the 
Prophets to make evident the divine monotheism and remind (the people) about 
innate gnosis. 

"fjLuli" ( taslim ) means that whenever man remembers the divine gnosis, he 
falls into submission and brings faith accompanied by special divine assistance. 


FIRST STAGE: 


INNATE GNOSIS OR “MA’REFATFITRI” 

(INTRODUCTION OF GOD) 

Basically, in the monotheistic religions, God’s recognition has been presented 
not as one unknown and dubious matter that requires disclosure and proof. 
From the viewpoint of divine sources, the secret of this matter lies hidden more 
than anything else, in the gnosis of God which has been deposited in man’s 
heart and life; a gnosis which is God’s creation and which is referred as “Fitrat” 
(ojJaill) in the verses and traditions. 

This gifted gnosis and lustrous guidance is reckoned to be the foundation of 
divine religions. Like the pillar of the tent (of religion), this divine gift bears the 
entire sciences, the practical commandments and ethics so much so that in its 
absence, man would have failed to perceive the tme divine gnosis. 

Sj •>] Cut V jl j .dLJt jc-j j dLl& j tiSsjc 

“I recognized Thee by Thy Self and Thou guided and led me towards Thee and 
called me towards Thee. And if it were not for Thee, I wouldn’t have known 

Thee”. 1 

Rather, without this introduction, one would have failed to attain the gnosis of 
messenger ship ( Resalah ) and mastership ( Vilayah ) too. 

‘O God, introduce thyself to me for if Thou do not make thyself known to me I 
will not be able to recognize Thy messenger’. 

This innate gnosis is so basic and fundamental that even if some other acts of 
worship (like prayers) are named as pillars of religion, it is because such 
worship causes man to return to his ‘self and reminds him of his innate gnosis. 
In fact, Namaz (prayers) is nothing but remembrance of God and ascension of a 
believer. 


1. Mafatih al-Jinan; Supplication of Abu Hamza S’omali. 

2. Bihar al-Anwar; 95/326 / tradition 2. 
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The discussion on (introduction) which has come down in the Quran 

and traditions can be explained in two main chapters. The first chapter discusses 
the place where innate gnosis was gifted to man as well as the time when man 
became the trustee of this divine gift. The second chapter concerns the outcome 
and consequence of divine introduction (of God) and the reality and 
specifications of this gnosis. 


Chapter One: 


PLACE OF INTRODUCTION (^j*^) 

What is obvious from the Islamic proofs and evidences is this that before man’s 
soul could find its entry into this world and get it attached to the physical body, 
it had traversed (another) world or rather worlds and witnessed certain events 
and scenes and sustained in every stage the gnosis and the realities. All these 
play a fundamental role in man’s worldly life as well as the life hereafter. 

In some of these stops, the human-beings possessed the soul only like the world 
of the spirits ("jjl^-VI ") while in other places, man’s soul possessed a 
special fonn and body as in the world of pre-existence (" "). 

In these very worlds, at a very lustrous and holy place, all the human-beings 
were bestowed with the divine grace and after receiving the gnosis (of God) and 
free-will, they were thus questioned: 

“Am I not your Lord” ") to which all replied: “Yes” ("^ ")• 


Although with man’s entry into this physical world, the specifications of this 
innate gnosis sink into oblivion nevertheless, the origin and effect of this innate 
gnosis always accompanies man: 


.Aj jjIjLJjoi j IjjoiJ j fn'fo 


“So, the gnosis (of God) was set in the human- beings and the place of derivation 
of this gnosis was forgotten by them; and soon they shall remember it”. 

This firm and enduring gnosis, like a firm pillar, is so fixed in man’s existence 
that the very structure of “Din - e - hanif” (the upright religion) is based on it; a 
perpetual and fortified religion which owes its fir mn ess more than anything else 
to the irresistible “Fitrat” (innate disposition). 

In this regard, we shall now set forth a few verses and traditions: 


ijiii uJ ‘ 

qa iljbi tS)bail 


Ijjlk 


J -Q f> i> (jjj (jx Jlilj 3hl 13 J 

13s jt til 01 Ajlaiil Ijjliili tj 

/'t allaldl i Ixi jlSliji as^xj ,’va A 




1. Bihar al-Anwar; 5/237. 
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“And when your Lord brought forth from the children of Adam, from their 
backs, their descendants, and made them bear witness against their own souls: 
Am I not your Lord? They said: Yes! We bear witness. Lest you should say on 
the day of resurrection: Surely we were heedless of this. 

Or you should say: Only our fathers associated others (with Allah) before, and 
we were an offspring after them: Wilt Thou then destroy us for what the vain 

doers did?” 1 

The holy verse speaks about one of the stages of man’s existence wherein God 
made the children of Adam bear witness to His Divinity; and this confession 
was taken lest the unbelievers and polytheists should say on the day of 
resurrection: Surely, we were heedless of God or say: Our fathers were 
polytheists and so, we too followed their footsteps. 

This verse proves that the Exalted God has made Himself known to all the 
human-beings in such manner that all have testified to His Divinity. This 
recognition and confession is the actual argument for all the human-beings and 
is so clear and solid that irreligious family and social environment cannot erase 
it fully. For this reason, God can argue with the polytheists and unbelievers on 
the day of resurrection and reject their aforesaid two excuses. 

Numerous traditions have come down in explanation of this verse. These 
traditions stress that all the human-beings have witnessed the Exalted God by 
examination in the preceding worlds in such manner that no doubt and 
skepticism existed in them about His Existence and if it were not for this gnosis, 
nobody would have been able to recognize his Lord in this world. 

The important and noteworthy point in these traditions is that with regard to the 
numerous worlds, inference is drawn from this very verse. This shows that the 
divine covenant was taken in the numerous worlds. Some of the traditions 
specify that the covenant was taken in the world of spirits (jjU-VI while 
some traditions specify that this took place in the world of pre-existence ( 

J^') i.e. the stage where man’s soul and body were together. 

Another noteworthy point in these traditions is this that following the event of 
the divine covenant, the human beings have forgotten the stations. However, the 
original gnosis of God has remained firm in their hearts. In some other 
traditions it has come down that God caused the (event of) examination to be 
forgotten but set firm the original confession in man’s heart. 

From these traditions it becomes obvious that the specifications of the stations 
and the place of divine introduction have been consigned to oblivion. Similarly, 
the exact form of this gifted gnosis which is well known as "LuUaH" 

(examination) is not present with man in this world. Rather, only the original 
recognition of God is present with man. In the subsequent discussions, this as 


1. A’raf(7)/ 172 & 173. 
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well as the ways of remembering the innate gnosis will be discussed. Now, we 
shall set forth a few traditions wherein is found the above -mentioned points: 
Zarareh says: I inquired from Imam Baqir (A.S.) about the verse of covenant. 
He said: 

uijju ^3 tdilli V j .AjoiSa jIa j jUif I^jj Aj j Jj Ja (j-G 


•A) 


“Allah shall bring forth from the children of Adam, from their backs, their 
descendants till the Day of Judgment. They existed in the fonn of small 
particles. Thereafter, He manifested and introduced Himself to them. If this 
event had not occurred nobody would have succeeded in recognizing his 
Lord.” 1 


Zarareh says: I inquired from Imam Sadiq (A.S.) about the verse of covenant. 
He said: 


J.1) al elli Vjl J ,-aljJ j l^uil 


kJ 1 

j j_j-a V j 


“The recognition of Allah remained firm in the hearts and they forgot the place 
of the covenant. A day shall come when they shall remember it. If it were not 

for this event, none would have succeeded in recognizing his Creator and 

2 

Sustainer.” 

About the verse of covenant, Imam Sadiq (A.S.) said: 

5^1 uiLa Vy j _5 I jj|UI ujCji j 4 ttlj/d l _ Aljl 4_jtLid J.I ".ujl jjjlij] qa 

Ml * *t j" ja j V j 


“ This was (examination) of Allah. Then, Allah made them forget the 

examination and made firm in their hearts their confession. And if it was not for 
this, none would have been able to recognize his Creator and Sustainer. And the 
proof of this matter is the verse: “And if you ask them who has created you, 

they shall reply: Allah” 3 

Numerous verses and traditions have come down concerning the preceding 
worlds and the events that have occurred in them. These traditions can be found 
mainly in discussions related to beliefs and even ethics and jurisprudence such 
as monotheism, prophet hood, imamate, resurrection, hajj, invocation, soul and 
spirit, creation etc. One hardly comes across a discussion related to belief 
wherein this matter has not been discussed in some way or the other. In this 
connection, we have set forth fourteen verses and about two hundred traditions 
in another book titled: “Fundamentals of knowing God in Greek philosophy and 
divine religions ” and have discussed at length a few of them. Here, suffice it is 
to mention the following three quotations: 

1. The late Agha Buzurg Tehrani narrates that the grand jurisprudent and 
historian Allama Amini the author of Al-Ghadir has written a 150 page treatise 


1. Kafi 2/13 

2. Al-Mahasin 1/376; tradition 826 

3. Ibid; page 438, tradition 1015. 
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on the exegesis of the verse of covenant and therein, has set forth 19 verses and 
130 hadith proving the existence of the world of pre-existence (j^' A^). 
Interestingly, after reviewing the chain of transmitters of these traditions, he 
declares forty of such traditions to be terminologically sound, i.e., traditions 

whose transmitters are all just and belong to the Imamiah sect. 1 

2. The renowned philosopher Sadr al-Mut’allehin Shirazi who interprets the 

world of spirits on the basis of his special type of philosophical 

thinking has reckoned the existence of the world of spirits to be among the 
necessities of the Shiite faith. Moreover, he states there are countless traditions 
in this regard. His exact words are as follows: 

. l JjjJajjLaLaUi 

“Man’s soul preceded his physical body and to believe this one need not believe 
in transmigration. In this regard, traditions from the Shia sources are countless. 

Similarly, precedence of souls over bodies is amongst the necessary beliefs of 

2 

the Shiite creed; may Allah be satisfied with them”. 

3. Martyr Beheshti, after setting forth the topic about innate disposition, 
interprets the verse of covenant and draws the following conclusion: 

“These verses refer to the conversation between God and the human-beings 
wherein the human-beings have testified and confessed to the divinity of God; 
and that He is the regulator of the affairs. This testification prevents man from 
pleading any excuse before God on the day of resurrection (excuse of being 
heedless or being influenced by their fathers).” 

Thereafter, he discusses about the place of covenant and after reviewing the 
views of Hassan Basri and the Muttazilites who deny the world of pre¬ 
existence, he accepts the world of pre-existence and says: ‘Concerning this 
verse, it can be said that it refers to one stage of man’s existence where man has 

3 

confessed to God’s divinity.” 


1. Al-Zariyyah 4/323 

2. Al-Arshiyyah; page 23, Chapter 2, section 8. 

3. Sayed Mohammad Husaini Behesti; “God from the viewpoint of Quran”; page 47-53. 
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Chapter Two: 


THE OUTCOME OF INTRODUCTION 
(The characteristics of Fitrat) 

In this chapter, we shall talk about the original characteristics of Fitrat (innate 
disposition): 

1. Fitrat (innate disposition) is a way of gnosis and recognition of God and 
not belief or inclination or potential 

As mentioned in the discussion on the verse of covenant, the outcome of 
introduction (<-fljj*Sll) [ s the lofty gnosis and recognition of God. Hereunder, we 
shall set forth a few more verses and hadiths concerning this matter: 

j _A' ijj -lit —ill auI JjliJ jJjjlj V ^ 1 V. jlai ^2 J| #jia3 aj ^isia 

y jjil j^i 

“Then set your face upright for religion in the right state-the nature made by 
Allah in which He has made men; there is no altering of Allah’s creation; that is 

the right religion, but most people do not know”. 

2 

The holy verse calls man towards Din-e-hanif (religion in the right state) and 
propounds this to be the Fitrat (innate disposition) ade by God in which He has 
made men. Thereafter, it emphasizes that this Fitrat is unalterable and and it is 
the right and steadfast religion. 

In the traditions which have come under verse 31 of Sura Hajj: jf- ^ 

To J>.," 

jji the Imams have interpreted as Fitrat: 

j j~-' 4il LSj? Cf- ) j*i?- f ciJlk ;Jli jjljo fc. 

.0 jiaall ^o ^ F f’’ 1 '' ^ La J 

(Ma’ani al-Akhbar; page 350, tradition 1) 

ytuaj*- 0 A jJaS (juLill jlaS Sjiaalf ; (Jst jjala.II La 

(Al-Mahasin 1/375; tradition 824) 

1. Rum (30)/30 

2. The term “hanif” in the verse, literally describes ‘din ' (religion) or the addressee in the holy verse. Lexically, 
it should be said: “Hanif" ( 1 - i A) which is derived from “Hanaf (^c) means inclination and tendency towards 
some side. And someone whose leg is crooked and walks in a special manner is called as “Ahnaf” 

"Hanif” has also been interpreted to mean the straight path and someone who has a tendency towards the 
religion in the right state or has a dislike towards the crooked religion. A muslim is called a “Hanif’ because he 
is inclined to the straight religion. In this regard, refer to Mu’jam Muqaiyes al-Lugha 2/110; Al-Sihah 4/1347; 
Mesbah al-Munir; page 154 and A’sas al-Balagha; page 97. 

In the traditions, “Hanafiyah ” p .wjW' l) has been intrepreted as Fitrat (innate disposition), Ma ’refat (gnosis) and 
Islam (submission). Under the verse of Fitrat, one tradition declares religion to mean Salat (prayers) and hanif 
to mean “inattention to the left and right”. According to other traditions, religion means qibla (direction of 
prayer) and hanif means sincerity in worship and aloofness from polytheism. Refer to Al-Burhan 3/262. 
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In the second tradition as well as few other traditions 1 hanif (*-*“£") has been 

interpreted as Fitrat and Fitrat has been described as the gnosis of God. In the 
books on hadith, numerous traditions have come down below the verse on 
Fitrat. Shaikh Hurr Aameli the author of Wasael al-Shia has convened in his 
other book “Esbah al-huda” a chapter title: At 0 5 ^ AjjjlV 3 -AallLJt Aijildl l j 

V A jiaa anc | narrated fifty-six traditions in this chapter. Thereafter, he adds: 
Considering that these traditions hold wide scale transmission we shall set forth 

only a few of them. 

ill S jlaS" (A tJA J ill 4it ;(^) jsxa. jJJ uis ;<JSl Jjlja Ljf LS lc. 

JjjjIaII jjc. jll LS lc- ; JSl ?"j$.Uc. (jjiUil j2aS ^ISI 

qa y j /I y jl ;dsl ;Jal VjwlaLk j 

(Tauhid-Saduq; page 330, tradition 8 and refer to Al-Mahasin 1/375; tradition 
824 & 825) 

About the verse of Fitrat, Imam Baqir (A.S.) said: At the time when Allah took 
the covenant from man concerning His Divinity, He made man based on 
monotheism. Narrator asked Imam (A.S.): Did Allah address men? Imam (A.S.) 
lowered his blessed head and then said: If it was not for this address, the 
human-beings would not have recognized their Lord and Sustainer. 

From the above hadith, it becomes obvious that the word “ Fitrat ” implies this 
very monotheistic Fitrat which was acquired at the time of covenant. Moreover, 
this covenant took place in the fonn of conversation and if it was not for this 
gnosis (Ma’refat), nobody would have succeeded in recognizing his Lord and 
Sustainer. 

About the verse of Fitrat, Imam Sadiq (A.S.) said: 

3 

“Allah has made the human-beings based on monotheism”. 

As can be seen from the above traditions, in some instances Fitrat has been 
interpreted as the gnosis of God while in other cases as monotheism. About this, 
it must be said that gnosis of God and monotheism are one and the same and 
God has uniquely introduced (defined) Himself to the people. 

In the preceding tradition of Zarareh too, it has come down that: 

■ fAj Ai AjSjx-o i _ s 1c. JjjjIaJI Jjc. LjJjjII LS lc. 

“At the time when Allah took covenant from the people concerning His gnosis, 
He made them on the basis of monotheism.” 

This matter is one of the differences between innate gnosis and philosophical 
recognition because; most of the logical reasonings about God’s existence only 


1. Kafi 2/12; tradition 4. 

2. Esbah al-huda 1/43-53 

3. Kafi 2/12, tradition 3. Also, refer to Kafi 2/13, tradition 5; Tauhid-Saduq, page 329; tradition 5 & 6 and Al- 
Mahasin 1/375, tradition 823. 
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prove the existence of God whereas for proving monotheism, other proofs and 
reasonings are necessary. 

It is worthy to mention that in the Sunni traditions too, Fitrat has been 
interpreted as “gnosis of God”, “Din (religion) of God” and “Islam”. 

The verses of Quran too explicitly mention that there exists no doubt and 
uncertainty about God’s existence and if the people were asked who is the 
Creator of the heavens and the earth, they shall reply: God 

J jl ■ J ullSU 

“Their Apostles said: Is there doubt about Allah, the Maker of the heavens and 
the earth?” 2 


"And if you should ask them who created them, they would certainly say: 
Allah”. 3 

The honourable Prophet (S.A.W.A.) said: 

(jjl j ” A j jc. ^1c. AAA UjM jjJatil j 

jl l> 


“Every bom child is bom on the basis of his Fitrat and by Fitrat is meant his 
gnosis that Allah is his Creator. And the verse: “ If you should ask them who 
created them, they would certainly say: Allah” gives hint of this very matter. 

As can be observed, the verses and traditions reveal that, that Fitrat which is the 
fundamental of all divine religions is the gnosis and monotheism of God and 
this gnosis is the outcome of God’s introduction ). 

Thus, Fitrat is not belief in God. This is because considering that the present 
world is a stop for trial and examination and considering that man on the one 
hand possesses carnal desires and on the other hand possesses will -power and 
authority, we cannot say that all the human-beings necessarily believe in 
God. This is in spite that man bears a lofty Ma’refat (gnosis) from God where 
the reminding and propagation of the evangelists may alert him or even 
encourage him to have faith. 

Therefore, there no more remains for this question that why some people in this 
world deny the existence of God. This is because Fitrat is Ma’refat (gnosis) and 
the authority of confession and denial has been entmsted to man where reward 
and punishment springs from this very authority. Aside from the fact that this 
very Fitrat remains concealed by means of other factors, the reality is hidden 
before man. This point will be elaborated in the topic concerning “Submission 
and faith”. 

Another point which we can conclude from the above discussion is this that 
Fitrat is not “inclination” to God. In spite of this, inasmuch as man perceives 
the Merciful, Compassionate, Munificent, Gracious and Graceful God with his 


1. Al-Durrul Manthur 6/492-494. 

2. Ibrahim (14)/ 10 

3. Zukhraf (43) / 87. Also refer to Luqman (31) / 25; Zumar (39) / 38; Ankabut (39) / 63. 
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divine Fitrat, he becomes inclined towards God and loves Him. Thus, 
inclination (to God) comes after Fitrat. As such, the one who witnesses his God 
in the light of Fitrat, submits himself before Him only and none others. 
Basically, true love can be found in the true lover and everything other than 
Him is carnal desire and egotism although they may be expressed in beautiful 
words. The one who reckons figurative expression to be the castle of truth is far 
from truth: 

.ill oyl L il^j*i 

Verily, the one who possesses carnal desires, arrogance, vanity, obstinacy and 
darkness does not have any inclination towards God. Thus, this question of why 
some human-beings have no tendency towards God is irrelevant. This matter 
will be elaborated in the stage of “submission”. 

Another conclusion which we can derive from the above discussion is this that 
Fitrat is not “potentiality for knowing God”. Basically, the power or potentiality 
for knowing God will be given to man only when he is unaware of his Lord 
where in this case, he will be given this power so as to make him recognize his 
God. Therefore, considering that the Ma’refat (gnosis) of God is present in man 
(although in simple and concealed form) at its highest level, the question of 
potentiality does not arise at all since the outcome of this potentiality would be 
the achievement of something which is already acquired. 

However, if it means that man possesses the ability to remember the original 
innate gnosis through the reminding of the reminders and divine grace or is 
capable of preparing the ground through spiritual endeavors and sincere worship 
for knowing God or is able to argue and dispute by means of extrovertive and 
psychical signs in proving God, this matter is correct and indeed man possesses 
such powers. However, these have no relation with Fitrat which is the 
fundamental of religion and should not be utilized for explaining and justifying 
Fitrat. 


2. Innate Ma’refat (gnosis) is God’s creation and not man’s action: 

In numerous verses of the Quran, God Exalted be He, has introduced guidance 
as one of His exclusive acts where nobody has any share in it. 

These verses declare that the real guidance is from God only: 

jOc. I ” j 


‘Surely Ours is it to show the way”. 

‘Surely you cannot guide whom you love, but Allah guides whom He pleases”. 

alii j (JjojJ 


„2 


“To make them walk in the right way is not incumbent on you, but Allah guides 
aright whom He pleases”. 1 


1. Lail (92) / 12 

2. Qasas (28) / 56 
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jo auI (_jJo l j 




“Surely the guidance of Allah, that is the (true) guidance”. 

.Alii 0 ) j 

3 

“Surely the (true) guidance is the guidance of Allah”. 

In the old and new testaments too, such meanings concerning the gnosis of God 
can be found. As a specimen, we narrate here a short expression: 

“God has introduced (defined) His Self’. 4 

In numerous invocations and traditions too, the gnosis of God has explicitly 
been introduced as God’s deed and act where none have any role in it. 

In these traditions it has come down that God, Exalted be He, has not kept at 
man’s disposal any means for acquiring the Ma’refat (gnosis) and man in no 
way is responsible for acquiring the gnosis of God. Rather, God has made it 
incumbent upon Himself to introduce (define) Himself and it is for man to 
submit before Him and obey His commands. On the Day of Judgment too, God 
shall argue with the people on the basis of this very gifted Ma’refat (gnosis). 
These matters have come down in the traditions which we narrate as follows: 

Jgla Ajlxl] .Aid ^_ya Aijadolf ;(^) A&I AjC. Cjk 

Narrator says: I asked Imam Sadiq (A.S.): Ma’refat (gnosis) is whose creation? 
Imam (A.S.) said: It is among the things made by Allah and people have no 

share in it. 

Imam Sadiq (A.S.) said: 

tj | jl Jjlikll ( _ s tc. All j U Alii JjlaAl j _ I ji jju tj Alik L 5 lc- aU (jjul 

J jLj9J 


"It is not the right of Allah on His creatures that they should Know Him. Rather, 
it is the right of His creatures on Allah to make known Himself. But once Allah 
makes known Himself to His creatures then it is His right over His creatures that 

they should accept Him”. 

,V ;<Jal ASjiklt ;(E) Gk 3 l)'* A 'j uk 

Imam Ridha (A.S.) was asked: ‘Do people have any role in the gnosis of God?’ 
Imam (A.S.) replied: ‘No’. 7 
Imam Sadiq (A.S.) said: 

“Allah has not made the human-beings responsible vis-a-vis His gnosis and has 
also not kept at their disposal any means for acquiring His gnosis”. 


1. Baqarah (2)/272 

2. Anam (6) / 71 and Baqarah (2) / 120 

3. Al-Imran (3) / 73. 

4. Old Testament; Psalms, chapter 9 / page 16 

5. Kafi 1/163 

6. Kafi 1/164 

7. Bihar al-Anwar 5/221 

1. Al-Mahasin 1/315; tradition 624. 
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Amir-ul -Muminin (A.S.) was asked: How did you recognize your Lord? He 
replied: By that through which He made Himself recognized by me. 

.aLaj qa -oU yyc. is .&! y] j._ y u 

Narrator says: I heard Imam Sadiq (A.S.) saying: “Every affair of Allah is 
strange except that he has finalized the argument upon you through His 

introduction” 

;JSli ;(J£l ?4ijLal! -gL (jjjLL fat# Jik cJ® ^1 :(^) if jJJ cji 

.yLJt iii 'jc. y : jsi lyii 'Jsi y 

Narrator says: I inquired from Imam Sadiq (A.S.): Is there any means with the 
people by which they can acquire the Ma’refat (gnosis)? The Imam (A.S.) 
replied: ‘No’. I inquired further: Have they been made responsible for acquiring 
this gnosis? Imam (A.S.) replied: ‘No, not so. Rather, it is for Allah to apprise 

first. 3 

Amir-ul-Muminin (A.S.) said: 

_ j j-iaj j\ »qIl -a jIVj i j j ^' y ^ u jyi j uof .uii i y \ 

“Recognize Allah through Allah Himself and the Messenger of Allah through 
his messenger ship (i.e., through the message delivered by him), and recognize 
those who have been vested with divine authority through their righteous 

4 

commands, their justice and their good deeds”. 


.Aelilju ACiJ) ^glc. jT (jlo L 

“O the One who manifests Himself by means of Himself’. 5 

3. Innate Ma’refat (gnosis) is an explicit and clear gnosis; not an ambiguous 
recognition 

As mentioned in the first chapter, God, Exalted be He, gifted His real 
recognition to all the human-beings in the world of pre-existence where He took 
confession from them regarding His Divinity. While introducing Himself, God, 
Exalted be He, did so in a very holy and lustrous sphere. 

(Kafi 2/13) . 

And all the human -beings witnessed Him by the divine eyes such that there 
remained no doubt and uncertainty whatsoever. The intensity and lucidity of this 
gnosis was of such magnitude that it is recalled in the traditions by such names as 

“observation” (AijU-d') and “vision” (^Jjjh). Verily, this observation 

2. Kafi 1/86. Also refer to page 162; tradition 1 and page 164; tradition 4. 

3.2. Same reference. 

4. Same reference; page 163 

5. Kafi 1/85. 

6. Dua-e-Saba; Mafatih al-Jinan. 

1. Al-Mahasin 1/376 

2. Tauhid-Saduq; page 117 
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does not mean looking by the physical eyes nor does it mean the incarnation of 
God. 

In this world too, God causes the human-beings to remember this innate gnosis 
via various channels. However, the degree of remembrance varies from person 
to person and usually; the Ma’refat (gnosis) is not manifested in its exact 
original fonn. Rather, it is partly manifested where in this case too, it is the Act 
of God. At the time of remembrance and manifestation, it is the All-Generous 
God who converts this innate gnosis from its “simple” (AJalunl!) level to the 
“compound gnosis” (^' 

It is worthy of mention that although man and man’s authority have no role in 
the original compound gnosis and that the manifestation of innate gnosis is 
God’s Act, nevertheless man’s authority has some sort of an effect in this 
matter. This is because if man, after remembrance, (which is the moment of 
finalization of argument) submits himself before God and turns devout, God too 
shall gift him with a much higher divine gnosis so much so that He may even 
for a few moments, manifest in his heart the exact observation and vision of the 
preceding worlds. This indeed is the loftiest level of divine and pure gnosis. 
Thus, man's will and authority is not effective over the original gnosis and its 
remembrance. Rather, God bestows man with different levels of Ma'refat 
(gnosis) depending upon his authority and selection of path. 

This matter reveals the role which will-power, worship and ethics can play in 
gnosis. Thus if ** j*-*" (gnosis of God) is attributed to man and is placed in 

the domain of man’s voluntary actions, it is because of this very reason. This 
matter will be pursued in the topic on “Submission”. 

4. Before getting reminded, innate Ma’refat (gnosis) is ‘simple’ (K)“'.^ ) and 
not ‘compound’ (□□/□□□ I) 

By is meant that man is unaware and neglectful of the innate gnosis. 

When we say that the innate gnosis has turned "M (compound) it means 
that man has become heedful of the innate gnosis. 

As a result of man’s involvement in the day to day affairs, man oftenly tends to 
neglect God and this is divine wisdom. Basically, the world is a place of deceit 
where people tend to become heedless of God and if it was not so, the world 
could not have become the means of trial and examination and the worship of 
God could not have held such significance which could drive people in earning 
the position of “Khalifa ‘tullah ” (representative of God) and gaining proximity 
to God. In spite of this, consequent to the reminding of the Prophets and divine 
evangelists, the human-beings become aware of the divine Ma’refat (gnosis) 
and the argument is finalized for them. Thereafter, they either submit 
themselves before God and choose the path of devotion or follow their carnal 
desires and select the path of disobedience. 
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5. The focal point of innate gnosis is the heart, not mind 

As mentioned before, the innate gnosis is God’s creation and man’s intellect 
and conception have no role in this gnosis. In other words, God, without any 
intermediary (man’s conception and mental activity) has introduced Himself to 
man’s mind and soul and this matter is remembered in the traditions as “gnosis 
and heart-related vision”. A few traditions in this regard were stated in chapter 
one and hence we shall avoid repeating them here. Instead, we set forth below 
some other traditions with respect to this matter: 

/J Uj La ciillij : Jal Jjjr’ JfcUj alLJji jja j(jjx yall Jj-ai lj iJali... 

jjK j j ■ V J ]' SJauiLa AjlJCj y dlLj ;Jal VaLj ji j ;Jsl to' j 

, jGalS I SUjjau 

Amir- ul-Muminin (A.S.) was asked: Do you see your Lord while worshipping 
Him? The Imam said: ‘Woe unto you, I am not the one to worship a Lord whom 
I do not see’. He was asked: ‘How do you see Him?’ Amir- ul- Muminin (A.S.) 
said: ‘Woe unto you, eyes perceives Him not with the faculty of sight, but 
hearts see Him through the realities of faith’. 

(jjjxll ojCi (Jj ; JSl ; Jit alii Jit L? jli Lj {a1 JSl2 

„.(jii«tUt jjaJaLu i_ijiall <Ciji ,jJS j J k .aitll a Ja^aLaj 

Imam Baqir (A.S.) was asked: Whom do you worship? He replied: Allah, 
Exalted be He. They asked: Have you ever seen Him? Imam (A.S.) replied: ‘No 

eyes see Him with the faculty of sight but the hearts see Him through the 

2 

realities of faith’. 

?AjLaill (jjiayall oljj (Jo (J^. j jc- oil] (jc. CAl ;Jsl (p ] oil) .lac (jc. Ijlla djUl” 

Jal j(j^ *(Jsl ;t**<a* 4j1 rtaU Jj_2 ojj! j ;(Jal oljdi (*u<li 4_j Lilli JjS Lii Jill AjjjJ 

j(jLya]1 l ” jj ; (Jit ^>di SLlc lL&ui ^ ”\si 

.(jjaiUj AjjUj] ‘-listL Ajj 1 1 Qj.ojj j....M?jo lillS j 

Imam Sadiq (A.S.) was asked: Will the believers see God on the Day of 
Judgment? Imam said: Yes, they have seen Him even before the approach of the 
Day of Judgment. He was asked: When? Imam replied: When they were 
addressed ‘Am I not your Lord? They replied yes’. Thereafter, Imam kept 
silence for a few moments and then said: Verily, the believers see Allah in this 
world i.e., before the Day of Judgment. Aren’t you seeing Allah at this very 
moment.seeing by heart is not the same as seeing by the faculty of 

sight. 3 

6. Innate gnosis is the only true gnosis and the basis of divine faith 


1. Kafi 1/98, tradition 6; Nahjul-Balagha: Sermon 179, page 258 

2. Kafi 1/97, tradition 5; Tauhid-Saduq, page 108 
1. Tauhid-Saduq; page 117 
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In the traditions mentioned below the verse of covenant and Fitrat, the point 
worthy of notice is this that if there had been no such innate gnosis, nobody 
would have recognized his Lord, Creator and Sustainer. 

(vLL tj-a y j piij y a 1 c-Ajxj ^ plij y 3^) 


From such interpretations it becomes obvious that Fitrat is the basis and 
foundation of divine theology and without it the real gnosis of God would 
become something impossible. 

Basically, the real gnosis of a thing is the recognition of the essence of that 
thing and the mental recognitions cannot, in the mould of general imaginations, 

be construed as real gnosis 

In some traditions too, the heart-related gnosis has been reckoned to be the basis 
of faith: 


_ J. jitlL (JA- j jUlA I j y f J i jtil L ki jLaUf 


“Belief means recognition with the heart, acknowledgment with the tongue and 
action with the limbs”. 

.(jUjyi ji 


Gnosis is a root and faith is its branch. 

(Bihar al-Anwar 3/14) 


Chapter Three: 


'<3x^0 

I bless you, I bless you with gnosis. 

(Bihar al-Anwar 3/14) 


2. Abu Halal Askari says: The difference between Ma ’refat (gnosis) and Ilm (knowledge) is this that Ma ’refat 
in its strict sense is (derived) from Ilm and it means knowledge about the essence of a thing in such manner that 
it is distinct from other things. (A1 Furuq al-Laghviyah/62). According to this explanation, Ilm comprises 
general recognition as well as personal recognition. But, Ma ’refat applies to personal (specific) recognition 
only. 

Faiyumi reckons Ma ’refat to be sensory recognition perhaps in the sense that sensory recognition is personal 
recognition and not general recognition where the essence of a thing is percieved and not its general conception 
(A1 Mesbah al-Munir). 

Fars-ibn-Zakariyyah says: j=-" (A ’rafa) in reality has had two meanings: The first, “Two things coming in 
succession” and the second “quiescene, calm and soberness”. Words such as (Ma’refat) and "oA^" 

(Irfan) are devived from A' (A ’rafa) used in the second sense (Mu’jam Maqayes al-Lugha). Thus, in the 
reliable Arab lexicon, (Ma’refat) and "oA 11 -" (Irfan) has never been interpreted as every kind of 

knowledge and recognition. Rather, it has been applied in cases of specific recognition accompanied by spiritual 
quiescene. Perhaps it is for this reason that the word "i-A" and "i-A" are used to mean ‘patience’ and 
‘fragrant’ respectively (Asas al-Balagha/Zamakhshari and Sihah-Jauhari). 

It is obvious that spiritual quiescene in connection with a thing is achieved (atleast at higher levels) when 
knowledge is acquired about the essence of that particular thing; and general conception about a thing does not 
bring the real quiescene in man. 

3. Nahjul-Balagha: Sermon 2271; page 508 
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THE DOCTRINE OF (Description) AND (Explication) 

WITH RESPECT TO THE DIVINE NAMES AND ATTRIBUTES 

Before entering the main discussion, it should be reminded that in the divine 
writings, mental description of God has been forbidden. Moreover, description 
of the divine Essence and conception of the divine attributes too has been 

negated and any kind of mental visage of God has been forbidden. 

2 

“Allah is greater than what can be described (about Him)”. 

L 5 Ic- aAjlM V 
3 

“The human-beings are incapable of describing Allah”. 

.djli (jc. j AW \\ ah 

4 

“Allah is sublime and free from (all) descriptions”. 

^.Ljli3A j uujUtif V j j V j j yis 

“Intellect and its conceptions; reflection and all that passes through one’s mind; 
wisdom and its reasonings cannot perceive the attributes of Allah”. 

jGCj ^ 

“Depiction of Allah is forbidden for the “Ghavvas” (divers) i.e., (those who 

deeply reflect and deliberate over the notion of God).it is impossible to 

fancy Him in the minds.the intellects, in pursuit of perceiving Him have 

erred”. 6 

In this connection, numerous traditions have come down in the books of hadith 
which for example, we request our respected readers to refer to “Tauhid- 
Saduq”. 

In justification of the above matter, attention should be focused on the following 
two rudiments: 

a) The Creator and the creature bear no resemblance to each other and from the 
view-point of essence and attribute, they are distinct and discordant. If the 
Creator possesses the characteristics of a creature, he too would be called a 
creature and not a Creator: 

7 

“Nothing resembles Him”. 

_A^Lal yi (jT-s 1} (jl 

1. Regarding the traditions which shall soon follow, one should bear in mind that the word "Hj- 3 " is actually an 
infinitive and literally it means “to describe” even though in several instances, it is used as an infinitive. Refer to 
Lisan al-Arab, Al-Mesbah al-Munir and Asas al-Balagha. 

2. Ma’ni al-Akhbar: page 11, tradition 1&2. 

3. Tauhid-Saduq; page 115 

4. Tauhid-Saduq; page 79 

5. Tauhid-Saduq; page 45 

6. Uyoon Akhbar al-Ridha (A.S.) 1/121 
1. Shura (42)/11 
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“Allah is distinct from the creatures; so nothing resembles Him”. 

.Clla’j-all La jbjjL 

2 

“Allah is distinct from all the non-etemal beings in attributes”. 

'4_ia jlL j a ala. j aii 11 i 


“Verily, Allah is free from all (that particular attributes) of His creature and His 
creatures are devoid (of His special attributes)”. 

iy 6 £7“^ ^ t* l)1 j J»j V Lj&J] ^ La j£s 

“Whatever is found in the creature cannot be found in the Creator. And 
whatever possibly can be found in the creature cannot be found so in the 

Creator”. 4 

b) Man’s recognition and the scope of his understanding are confined with 
respect to those beings which have some sort of a resemblance with him. Two 
beings, completely distinct from each other, cannot have real gnosis and 
personal recognition of one another except if one is the Creator of the other 
where in such a case the Creator has knowledge and acquaintance of His 
creature or else He cannot be called a Creator. But, a creature perceives his 
Creator only through the signs of his Creator which he sees in himself and other 
creatures without having the real gnosis about Him. 

We conclude from the above two rudiments that it’s impossible for a creature to 
acquire true gnosis of his Creator by means of conceptual tools. Thus, it’s also 
impossible for the creature to draw a mental depiction of the Creator. 

Another reason that can be set forth regarding the impossibility of depiction is 
this that any depiction which does not absolve God from two constrictions: 
ta’til (i.e., to negate the attribute of ‘existent’ or any of His positive attributes) 
and tashbih or anthropomorphism (the similarity between Him and His 
creatures in His ‘existent’ or any of His other positive attributes) will amount to 
some sort of resemblance between the Creator and creature. This is because 
man’s confirmative conceptions falls within the limits of a creature. On the 
other hand, if the Creator is like a creature, he can no longer be called the 
Creator because the Creator is distinct from the creature in essence and 


attributes. For this very reason, the verses and traditions come down with 
respect to God’s attributes have negated any kind of resemblance with the 
creatures even in case of referring to God as a ‘thing’. 


2. Tauhid-Saduq; page 32 

3. Tauhid-Saduq; page 69 

4. Tauhid-Saduq; page 105 & 106 

5. Tauhid-Saduq: page 40; Also refer to pages 36, 37, 41,42, 58, 73 & 248. 

6. For this reason, the Infallible have, in their supplications, repeatedly pleaded with God for introducing 
(describing) Himself to them: 

iltuu ^jLu t liHwiti... —til iikjL illuji 

(Bihar al-Anwar 94/96) 
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Imam (A.S.) was asked: ‘Is it proper to refer to Allah as a thing?’ Imam replied: 
‘Yes, in the sense that this will absolve Him from two constrictions: ta’til and 

tashbih .’ 

Notwithstanding the above reasonings, the following two cases are applicable to 
man: 

1. Confession and belief in God’s existence as a result of one’s attention to 
other creatures which is a rational and general recognition (as explained in the 
preceding discussions). In this type of recognition, the intellect does not 
establish a direct gnostical link with the entity of God. Rather, it acquires, 
through the creatures (which are the signs of the Creator), a general recognition 
confined to absolving God from ta’til and tashbih i.e., proving (God) without 
tashbih. In the final analysis, this type of recognition amounts to absolving 
(God) from ta’til (negation) and tashbih (anthropomorphism) and this cannot be 
called depiction. This is because in depiction, the Holy Essence is depicted 
through rational conceptions and considering that God does not possesses an 
attribute above His essence, any depiction of attribute will amount to depiction 
of essence. Conversely, in this type of recognition, merely a confession is made 
of the existence of a Creator and nothing is set forth about His essence. 

2. Introduction (recognition) of God through Himself or innate gnosis. 

' o -i, 

Although, this introduction (recognition) is a personal gnosis yet it 

is God’s creation and not man’s work. 

Overlooking the above two instances, man is indeed helpless in recognizing his 
God in the true sense. In this connection, whatsoever is conceived and imagined 
will fall in the category of jail" (depiction) while God is free from all such 
depictions. 

In the doctrine of j2l" (depiction), the Divine Essence is introduced 

(recognized) through intellectual conceptions and imaginations and gnosis of 

God comes later than His depiction. In other words, just as in the school of 

2 

“rationalism”, God’s existence, prior to rational reasoning, is considered to be 
unknown and negative, here too, God before depiction is considered to be 
“Ghayeb” (concealed) Thus, for recognizing Him, one has to resort to 
intellectual depiction. The more the conceptions and imaginations about God 
and His attributes, the better the recognition of God and the one who depicts 
Him more will enjoy a better and higher level of divine mysticism. 

Question: What role do the Divine Names and Attributes based on innate gnosis 
play in theology and introduction (recognition) of God? 

Utilization of the Names and Attributes based on “innate theology”, refers to the 
Holy Essence of God which has been seen before in the light of innate gnosis 


1. Kafi 1/85 

2. This school applicable to Aristotle’s school has been analysed at length in author’s previous book: 
“Fundamentals of Knowing God in Greek philosophy and divinne religions.” The manner in which this school 
has been utilized in the Greek philosophical theology has also been explained. 
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and the innate gnosis justifies such utilization. In other words, the Names and 
Attributes altogether are the means of remembering God and is 
(explication) of the holy divine essence. 


In the doctrine of " (explication), the Names and Attributes comes later 

than innate gnosis of God and the divine holy essence, prior to 
(explication) is “ Shahed ’ (evident), not “ Ghayeb ” (concealed). 

In a famous sennon delivered by Imam Ridha (A.S.) in the presence of Ma’mun 
after the former’s migration to Tus, Imam (A.S.) explains the basis of 
monotheistic gnosis. This sennon is very similar to the first sennon in Nahjul- 
Balagha and begins as follows: 

djli . .all Aid yV 1 j jdj a j . j*-*- i Aid (_J fj 


kjC. 


" The foremost in religion is His Ma’refat (gnosis), the perfection of His 
Ma’refat is to believe in His Oneness and the perfection of believing in His 

Oneness is to avoid describing Him.” (Uyoon Akhbar al-Ridha 

1/150-151) 


Thereafter, he says: 




In another tradition, the aforesaid difference concerning (depiction) 

and " (explication) has been explained: 

;aJ j(Ja. l_ 16U Jrli dai tiiSIjIAL y Sou Af ^S- j (ja j. 

(JjS Jal ajjc- o j l _ilia j aA 0- * 1 dAdl ujA j Ail 

. A V;r- (Jj 2 I Jtl ill AijJLA j 


“The one, who asserts that he worships the meaning of the names with God’s 
description (mentally), has indeed invited a hidden (unknown) God. They 
asked: So what is the way of monotheism? He said: The way is open and there 
lies a solution. Verily, a visible and existing entity is recognized first and then 
his attributes (but), in the case of a hidden one, his attribute is recognized before 

his essence”. 


jo ^ jjt jji cij v.:-s ^ data kj c-oU-itli 


“(His) Names and Attributes are something created and the meaning (of these 
Names and Attributes) is the same as Allah”. 


j cAj-tf 4jlc. Jai^uus <U)i jA^j j!( l A2 Ajj 

^fOif jjjiyy 


it j.... 
JJaJI tajjjls 1 ) _ 9 jjC 


"Whoever has worshipped the meaning (of the word Allah) apart from the 

name, he, in reality, has worshipped the One God.‘Allah’ is the One Reality 

to which all His names point. And all these names are other than Allah Himself. 


1. Tuhful-Uqool; page 326 

2. Bihar al-Anwar 1/114; tradition 2 
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‘O Hisham, bread is the name of something to be eaten. Water is the name of 
something to be drunk.” 

Thus, the meaning of the divine names and attributes which is the same as Allah 
is different from their customary meaning applicable in the case of creatures: 

Ale. (3^1 

2 

’’The meanings appropriate for the human-beings are not applicable to God.” 

L fll j aU j V j4.ll -qIc-U j-qII j 

j L J^LLulaj Jlis_ 


“God is named as ‘The Knower’ because He is not ignorant of anything. So 
verily, the name ‘Knowledge’ is common for both the Creator and the creature 

but the meaning differs in the case of both.Thus, the name ‘Hearer’ is 

common for both but the meaning differs. The same is true for the name 

‘Seer’.” 3 


“He is ‘The Hearer’ but not like other hearers”. 


“He is distinct from all creatable beings in attributes”. 




# dlli LjJ^j La (jjLLa 

„5 


Chapter Four: 


CONFIRMATIVE (^UiiVI), NEGATIVE AND INNATE (U J^') 

THEOLOGY 


1. Kafi 1/114; tradition 2. 

2. Tauhid-Saduq; page 79 

3. Uyoon Akhbar al-Ridha 1/147 

4. Tauhid-Saduq; page 65 

5. Tauhid-Saduq; page 69 
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On the basis of the above matters, one can divide theology as follows: 

1. Confirmative theology (conceptual) 

2. Negative theology (transcendence) 

3. Innate theology (at heart) 

1. Confirmative theology (conceptual) 

This type of theology (also called human theology) was analyzed for the first 
time in Greece and Aristotle succeeded in discovering and compiling its logic. 
In this type, the only source and basis of recognition relied upon is the intellect 
and mental faculties. On the other hand, the intellect is capable of perceiving the 
mental conceptions and universal ideas only. 

In this school, recognition and judgment about anything takes place by means of 
conceptual tools and the proof and recognition of God too is no exception to 
this rule. Thus, in order to recognize God and His attributes, we have, first of all 
to focus our attention on the conceptions and mental ideas and then set these 
conceptions as a means for His recognition. In this manner, God and His 
attributes are put to imagination. In the subsequent stages too, these very 
perceptions and mental ideas are proved and confirmed by means of 
philosophical reasons. 

The motive behind this type is a series of general notions concerning God. The 
reason we name this mental disposition as conceptual and positive theology is 
because in this method, the general conceptions acquired through subjective 

journey are applied to God and proved with respect to Him. 1 

2. Negative theology (transcendence) 

In this method, all the conceptions attributed to God in the first method are done 
away with for this reason that God, Exalted be He, is pure and free from every 
description. The restricted human intellect is unable to perceive His Holy status 
and the human conceptions lack the power of gaining access to the sanctuary of 
His Essence and Attributes. Thus, His Holy Essence is transcendental and free 
from such conceptions. 

2 

This method was explained, in a very clear manner, by “Plato” (Plotinism) 
towards the end of the Greek culture. Later, in the middle century, “Dionysius” 
reviewed and analyzed this method. 

All the conceptions and attributes that were attributed to God by the preceding 
philosophers particularly, Aristotle were negated by Plato. 

Plotinism believes that God is Absolutely Sublime. He is One (Unique); He is 
distinct from every thought and existence; words cannot describe and 
comprehend Him; intellect cannot know Him. Whatever is said about Him is 


1. About the manner of application of this method in theology, refer to 

1. The author of the book “Philosophy of dialectical theology” believes that “Albinus” was the first who 
explained this matter. 
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beyond His essence. Neither essence nor existence nor life (as we perceive) can 
be thought for the One (the Unique). Of course, it does not mean that He is 

lower than these things but rather He is above all things.” 

It should not remain unsaid that some of the Muslim theologians too set forth 
the matter of theology and recognition of divine attributes in its negative fonn. 
They believe that man possesses only negative gnosis with respect to God and 
His attributes such that they even interpret God’s positive attributes as His 
negative attributes. 

Verily, this negative theology is among the certainties of religion come down in 

the traditions of the Ahl al-bayt (in the topic concerning Names and 

2 

Attributes). However, it should be noted that this is only a part of the reality. 
By relying on this aspect only and by neglecting all that has come down in the 
Book and traditions on innate gnosis of God one can never attain the truth. 

3. Innate theology (at heart) 

This matter is one of the special features of divine religion and among the 
scholastic miracles of the school of revelation and messenger ship. Not even a 
trace of this wonderful way and this lofty reality can be found in any of the 
human schools. In this method, God has bestowed His Grace and granted His 
gnosis along with His attributes to all mankind. Besides, He has set various 
ways for making the people remember this divine Ma’refat (gnosis). Thus, the 
human-beings possess a non-conceptual gnosis about God and His Attributes at 
heart. Through worship, God is recognized and His gnosis remembered and 
increased. 

One of the basic differences between this theology and the aforesaid 
confirmative theology is this that in the latter, mental faculties and conceptions 
are considered to be the basis and standard for recognizing God. The more an 
individual’s abstract and wresting powers, the better his recognition about God. 
However, in the case of the former, inasmuch as the essence of gnosis and its 
remembrance and intensification are from God’s side, the more an individual 
gains the satisfaction of God and the greater he strives on the path of worship 
and sincerity, the greater would be his share of gnosis and knowledge about 
God, His Names and Attributes. 

This innate gnosis is a positive and heart-related reality which cannot be 
grasped through words and expressions. On the other hand, man’s intellect has 
failed to find a way in understanding this reality and concept. For this reason, 
the only way for elucidating the innate gnosis via the rational tongue is negation 
of the Divine names and attributes. In this manner, the negative theology plays a 
fundamental role as far as rational explanation of innate gnosis and its 


2. Fredrick Kapalstin; History of philosophy 1/645 

3. For example: Tauhid-Saduq; page 185-223 chapter concerning Divine Names and pages 65, 70, 76, 98, 

99. 
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difference with the mental conceptions is concerned. It is set forth to strengthen 
further the innate theology. Thus, glorification and transcendence (of God) finds 

a special place in the total divine gnosis. 

By this, the mystery behind the explanation of negation by the Infallibles (A.S.) 
with respect to the Divine Names and Attributes becomes obvious. 

The traditions supporting this matter are numerous and from the viewpoint of 
explanation are diverse." - A few of these traditions have cast aside the curtain 
from this lofty meaning under the title “Absolution from two constrictions” 

(jolAjAj]| j ■* 1-iJ JU ^^). 

"JoAoli j [The constriction of ta’til: i.e. Negating God’s existence 

and His positive Attributes and the constriction of tash’bih: i.e. the similarity 
between Him and his creatures in His ‘existence’ or any of His other positive 
Attributes] is a universal concept which should be absolved from God, Exalted 
be He. In fact, if we wish to explain the innate (at heart) gnosis through words 
and expressions, we cannot come upon any expression as audible as the 
expression "aj-^' (Absolving God from two constrictions). The 

real point and the key to the problem of uniting the negative theology and the 
innate theology lies hidden in the following sensitive point: 

From the viewpoint of monotheistic gnosis, the matter of “Absolving God 

from two constrictions (AJ^' J=^') and negative gnosis has been 

presented only at intellectual level and as a theoretical recognition. This is 
pursuant to the Prophets great emphasis on referring to innate disposition and 
conscience as an affirmative and real gnosis. 

When man refers to the innate disposition, he conscientiously perceives the real 
God (not an unknown and dubious God and not an imaginable and conceptual 

God) and calls Him by His good Names. He talks to Him and whispers to 

Him the secrets and the pains prevailing in his heart. He perceives a God 

Who is nearer to him than his jagular vein and more familiar to Him than he is 

to himself. . He perceives a God Who is Compassionate and a friend"*; an 

associate and a companion; Merciful and generous. and not that he 

imagines these attributes but rather, perceives by heart, that He is his Healer 
and Beloved One. 

When a servant conscientiously perceives his Diety by the real Ma’refat (even if 
it is at the lowest level), he does not possess any imagination and affirmation in 
mind about his Deity. Thus when he discovers his self and realizes that there 
exists no image in his mind about his Lord he turns perplexed and befuddled 


1. In explanation of the.chapter, it has come down that: 

jo L") jo Lo ~ . j Vj djitil jiaj uiooo j j ACllil Lot j J ■— 1 jJ ., il V) J j’ A.dllijjoa li] J jixaJt Aioto." j 

Miqdad-ibn-Abdullah-Saiyyuri; Al-Nifah Yaum al-Hashar, page 18 

2. Tauhid-Saduq; page 65-99 and page 185-223 

3. Kafi 1/82, 84 and 85; Tauhid-Saduq page 81, 101, 102, 104 and 107 
1. Dua-Mashlul; Mafati al-Jinan. 
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and perceives that He is similar to nothing and that He cannot be conceived by 

any notion, imagination and analogy.So he goes in the state of 

prostration; praises (God) and absolves Him from tashbih or anthropomorphism 
(the similarity between Him and His creatures in His existence or any of His 
other positive attributes). 

The human mind allures: If its not imagination or conception then what is it!? 
The innate disposition i.e., Fitrat intercedes and reveals that He exists (although 

not mentioning in what way) and that He is more apparent than all other 

# .. , 1 

apparent things (^^ . -^iS) . Then, the innate disposition warns the 

mind (intellect): If the eye of conception is narrow (blind), you have no right to 
deny. By following the conscience, the mind too confirms His 
existence.(Absolving God from ta’til i.e., negating God’s existence and His 
positive attributes). 

With this explanation, it becomes obvious that those who figure the negative 
gnosis in the above sense to be the same “ ta’til” are far from truth. Verily, those 
who concentrate their mind on the negative aspect only and pay no regard to the 
lofty innate gnosis belong to this category. 

From the viewpoint of the Book and the Sunnah, ‘Absolution from two 
constrictions’ (du- 1 ^' t> ) and negative gnosis is a way by which the mind 
(intellect), by declaring its helplessness vis-a- vis the lofty realities, opens the 
path for the heart-related (sacred) journey and prepares the Fitrat in embracing 
the divine grace: 


Note: In the traditions of the Ahl al-bayt (A.S.), apart from the negative 
attributes, the attributes of action too have been confirmed and emphasized. 
Considering that this matter cannot be fully explained in this book and requires 
various other discussions too, suffice it to mention a few points only. 

The explanation of attributes of action i.e. restituting God’s perfect attributes to 
His actions and that God is the Creator of such perfections is endowed with a 
special quality. This is due to this very creation (of perfections). Regarding the 
importance of such depiction, suffice it to set forth the statement of Amir-ul- 
Mominin (A.S.) where in his famous sennon (a part of which was narrated 
before), he says: 


J (Jj (jjaauj V J Aij-aCl) Ajc. l*M \am 


“When the Prophets were questioned about God they would not describe Him in 
terms of any limit, scope, extent or in terms of constituents. Rather, they 

described Him in terms of His actions.”"' 

In the famous hadith of Ehlilajah when Imam Sadiq (A.S.) was asked to 
describe God’s Power, he replied: “Allah is called Powerful because He has 
created magnificent and powerful things like the earth, the mountains, the 


2. Second section of Dua-A’rafa from Imam Husain (A.S.); Mafatih al-Jinan and Eqbal al-A’mal, page 348 
1. Kafr 1/141 
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seas.Thereafter, he said: The great, magnificent and delicate attributes 

too are of the same type.” 

According to whatever was explained, we can conclude as follows: 

From the viewpoint of the Islamic verses and traditions, the divine names and 
attributes possess three fundamental aspects: expression, negation and action. 
Each of these three aspects possesses special foundations and effects a few of 
which has been explained in this book. 


SECOND STAGE: 


WAYS OF REMEMBERING AND RECALLING THE INNATE GNOSIS 

On the basis of what was explained in the first stage (introduction), the human- 
beings possess a clear and lofty gnosis about God, Exalted be He. Moreover, 
they have derived this gnosis from His holy Essence. But, considering that man, 
by stepping into this world, tends to neglect the innate gnosis and consigns this 
to oblivion, God appoints the Prophets to remind him this very innate gnosis. As 
such, the argument is finalized and the path of guidance and perfection is kept 
open before him. 

Regarding the Prophet’s duties, Amir-ul-Muminin (A.S.) in sermon 1 of Nahjul- 
Balagha says: 

"4Xmu j iy j Yjxxj] jCj jl j AEuj ^ja dju3" 

“Then Allah sent His Messengers and series of His Prophets towards them 
(mankind) to get them to fulfill the pledges of His innate disposition and to 
recall to them His forgotten bounties”. 

The renowned historian Masoudi too has narrated in the beginning of his book 
“Muruj al-Zahab”, a very lofty and meaningful sermon from Hazrat Ali (A.S.). 
In this sermon, aside from the Prophet’s virtues, it has come down that the 
Prophet used to awaken the people about their pledge in the world of pre¬ 
existence (j^l 

j billet j J jtjUa j -ill Lc-33 l "Txai-ill ^.3x3 

Yg»'I l^gC. < _ g LAuil 

Moreover, numerous verses of the Quran reckon the Prophets role, the heavenly 

2 

books and the creative signs to be nothing but “reminders” and just as 

mentioned in the lexicons, “reminding” means to recall the rational and 

3 

forgotten affair. 


2. Bihar al-Anwar 3/193-195. Also, refer to Tauhid-Saduq, page 163 & 252; Kafi 1/112 & 119. 

1. For instance, refer to Ghasiyah (88)/21; Taha (20)/2 & 3; Forqan (25)/62. 

2. Mu’jam Maqayes al-Lugha 2/358; Sihah 2/665 and Al-Misbah al-Munir, page 209. 
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The divine holy Essence reminds man of His gnosis through numerous and 
diverse ways, the most important amongst them being “severance”, “signs” and 
“worship”. We shall explain each of these in length in the coming chapters. 
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Chapter One: 


Severance 

Severance and disconnection from the material attachments takes place in 
various ways. Sometimes, it is achieved without man’s authority and sometimes 
through man’s authority, endeavors and struggle. Depending upon the degree of 
this achievement, the level of granted gnosis varies from person to person. 
Material attachment is the most vital factor in making man neglect the innate 
gnosis and with its elimination, the obstacles and material curtains are cast aside 
from the ‘Fitrat’ (innate disposition) and the light of innate gnosis begins to 
glow. This radiation is the same gifted gnosis which has been explained in the 
Quran as "foliadai" (Nahl/53&54). 

One instance where one experiences severance without authority (and described 
in numerous places of the Quran and traditions) is the state of helplessness and 
despair which befalls one during moments of severe hardships and calamities. 
Under such circumstances too, God’s introducer and the real reminder is God, 
Himself. However, whenever the Infallibles (A.S.) came across the true seekers 
of guidance and gnosis, they would remind them about these very situations and 
manifestation of gnosis (of God) in their hearts. This was so that the people 
would recollect the gnosis which they had received during such moments. 

As a proof and evidence, the outcome of such type of reminding is general 
guidance. 

General and Special Guidance 

The first degree of “general guidance” (□□□□□./□ □□/□□□ I) is the 
stage wherein the gnosis of God is granted to all the common human-beings and 
in pursuant of this, man is unable to deny it by heart. 

If man disbelieves and turns his back to the reality acquired by him in this stage, 
he will stray (away) from the path of perfection. Besides, he might even become 
deprived from recollecting this very primary gnosis. 

But, if man submits himself before the Compassionate God, innate gnosis will 
glow in his heart to the same extent of his submission and diligence. In such a 
case, the gnosis of God shall intensify and glow more than before. 

This intensification of gnosis which possesses countless stages is called as 
“special guidance” (□□□□□ IU □□/□□□ Q as it does not accrue to the 
common mass. Rather, it is peculiar to the believers. 

The believer’s endeavors and diligence for overcoming the worldly attachments, 
their attention towards God and His worship can be named as “voluntary 
severance”. The result: Intense remembrance of divine and innate gnosis 
leading to higher level of special guidance. 
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Here, the role of ethics and its importance becomes clear. Moreover, the close 
relation between ethics/real mysticism and the most fundamental matter of 
belief in the school of revelation becomes obvious. As such, ethics, (not as a set 
of directions but as a path which acquaints man with the real gnosis and the 
basic guidance), smoothes the way for ascension to the peak of servitude and 
perfection. 

We shall come back to this subject while discussing the topic: “submission” 
although its detailed explanation falls outside the scope of this book. 
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Chapter Two: 


Signs 


One of the ways through which Allah, Exalted be He, introduces Himself is 
through His creatures and the affairs pertaining to them where in the 

terminology of the Quran, they are reminisced as signs, tokens and reminders. 1 
From the viewpoint of divine gnosis, the creatures are signs of God’s existence 
and His attributes since contemplation and deliberation in them leads to the 
remembrance of innate gnosis of God. 

In explanation of this discussion, it is worthy to mention the following few 
points: 


First Point: As mentioned before, in numerous verses of the Quran, God 
declares guidance as His exclusive act. Moreover, in the traditions too, the 
gnosis of God has been remembered as God’s deed where none have any share 
in it. 

By paying attention to this matter, it should be said that God has not only 
created the creatures but has rather originated them as signs of His existence 
and attributes. Thus, the existence of the creatures and their status of being signs 
are both from God’s side and God introduces Himself and His attributes 
through His creation. As such, in a few verses, God introduces Himself as the 
One who exhibits the signs: 

.jkii' jd jji j (jUui ^ jicju 


“We will soon show them Our signs in the Universe and in their own souls, 
until it will become quite clear to them that it is the truth”. 

In another place, after describing the wonders of creation, He says: 

.jjjiLaCj au! diLl AcliLI j 

3 

“And He shows you His signs: which then of Allah’s signs will you deny?” 

(J&l ClUU !_g3 l daJUJ Jijll A LS 1 U" jCj -Jl 


.jjSgi 


“Do you not see that the ships run on in the sea by Allah’s favour, that He may 

show you of His signs? Most surely there are signs in this for every patient 

4 

endurer, grateful one”. 

Basically, in the divine logic, man does not discover God by means of his own 
imagination and conception. Rather God manifests Himself either directly or 


1. Baqarah/164, Yunus/6, Ra’d/3 & 4, Nahl/11,12,13,16 & 65-79, Bani-Israil/66, Taha/54, Anbiya/32, Shuara/8, 
Rum/20-26 & 46, Luqman/31, Sajdah/53, Mu’min/13 & 81, Furqan/62, Zariyat/49 & 55, Waqiah/73, Yunus/3, 
Ghashiyah/17-21 and A’la/1-10. 

2. Ha-Mim (41) / 53. 

3. Mu’min (40)/81. 

4. Luqman (31) / 31. 
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through the ontological signs and man only perceives this manifestation and 
remembers God. Thereafter, he expresses this very manifestation in words and 
on occasions, utilizes it in debates and argumentation. 

On this basis, the gnosis of God that is acquired via the spiritual journey in the 
horizons and the ‘self is also the gift of God and not the outcome of man. 
Thus, man is helpless in expressing the essence of such gnosis. He only 
confesses that he has perceived the Wise, the Powerful, the Compassionate and 
the Merciful God outside the two constrictions (ta’til and tash’bih) and without 
any resemblance to creatures (in essence and attributes). 

Second Point: Regarding reflection on the creatures, the most important point 
is this that God is remembered through deliberation, meditation and reasoning. 
This is the fundamental point of difference between this method and the first 
method of reminding i.e., ‘severance’. 

To elaborate further, in the first method (severance), the innate gnosis 
incarnates in man’s heart without any deliberation and sometimes, man pays 
attention to God and His attributes, involuntarily. But, in the second method, 
remembrance (of God) takes place only after reflection and deliberation in the 
creatures and their order. 

Third Point: Contemplation of the creatures and ontological signs is a means 
not only for remembering God but also a tool that can be used in debates and 
arguments against the opponents and obstinate people. Similarly, this method 
can be employed by those who face difficulties and obstacles on the path of 
guidance or wish to seek reasonings and rational explanation about God. 

In other words, due to differences in capabilities and alertness among 
individuals, the genetic signs and their rationalization have diverse effects and 
consequences. If an addressee aspires to guidance and seeks the truth, he can 
remember the innate gnosis of God through deliberation and meditation on the 
ontological signs. Contemplation of creatures will lead him to the gnosis of God 
and will obviate the obstacles lying on this path. If the addressee seeks rational 
proofs for God’s existence, he will, through inferential proof of the creatures 
and the order prevailing in them, confess His existence. Besides, if he possesses 
rational obstacles on the way of guidance, he can overcome it by such 
rationalization. 

However, if the addressee happens to be an obstinate person who pursues some 
other aim, he can be made to surrender before the tmth and silenced through 


1. ..Vi ^ Vij -'V ijij (jal l j j Slj <luI jjjj jjA ^ ^ jjj jo Lajj jddf 

( YYo\1 IjjiVI jUj). 

"ill as (gnosis of God) is among the clear evidences of this hadith just as the first and preferred guidance is 
true of gnosis of God. Another noteworty point in this hadith is that submission is given priority over knowledge 
and guidance. This matter will be discussed in the third stage. 


Naba Cultural Organization 


NabaCultural.Org 






Innate Gnosis of God 


Reza Berenjkar 


such argumentation. Verily, rationalization through the signs is offered as 
argumentation in the case of the last three individuals. Here, it is necessary to 
give explanation on debate and argumentation. 


ARGUMENTATION IN DIVINE THEOLOGY AND THE ROLE OF 
(DIVINE) SIGNS IN ARGUMENTATION 

Adduction of argument for the purpose of proving some desired thing is called 
Argumentation. By argument is meant proof and evidence. 

It has come down in “Mu ’jam Maqaiyes al-Lugha ” as follows: 

The true meaning of Haj (C(£) is ‘t° resolve’and the reason why proof is called 
as argument (‘G^J') is because the desired truth is resolved by means of proof. 
Thereafter, he interprets argumentation as ‘gaining predominance’ through 

proof. 2 

Thus, argumentation is the very literal rationalization i.e., the absolute 
adduction of proof for proving a claim which finally leads to the victory of one 
party and the submission of the addressee. 

Inasmuch as the parties to the argumentation are diverse, the nature of 
argumentation, too, differs. In a general classification, we can say: The 
addressee is either devoid of mental, spiritual and ethical obstacles where 
discussion in this case takes place as ‘special argumentation’ 
or the addressee possesses one of the aforesaid obstacles where in such a case, 
we name this as “disputation” (V Disputation itself is of two types. 

A- Special Argumentation ^UisAI) 

In this argumentation, the addressee lacks full preparedness for remembering 
and finding the path of true innate gnosis. On the other hand, he personally 
seeks rational proof about God. In this case, the Creator of the phenomenon’s 
(i.e., God) is rationalized through the phenomenon’s. As a matter of fact, God 
has made the genetic signs a proof of His own existence where, someone 
describes them in the form of rational proof and the addressee admits to God’s 
existence by pondering in these signs. 

This argumentation possesses certain characteristics as follows: 

1. For those desirous of seeking the truth, contemplation and reflection in the 
genetic signs is a bridge carrying them to the true gnosis. Argumentation and 
rationalization by means of the genetic signs takes effect for the purpose of 
eliminating the mental obstacles and preparing an individual in acquiring a 
loftier gnosis. 


1. Al-Mesbah al Munir, page 661; Al-Sihah 1/304 and Lisan al-Arab 3/54. 

2. Mu’jam Maqaiyes al-Lugha 2/3; Lisan al-Arab 3/54. 
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In the famous hadith- Ehlilajah 1 it has come down that Mufazzal in a 

letter to Imam Sadiq (A.S.) informs the latter that a group of people deny God 
and in this connection, they engage in debates and discussions. Thereafter, he 
requests Imam to present him some matter through which he could argue and 
refute them. 

In reply, Imam (A.S.) at first sets forth innate gnosis and the divine pledge as 
the audible proof for all and then trains Mufazzal in rationalizing through the 
genetic signs: 


A. ^alxil j A. 'j V ^ ^11 J AjUljll Ijl Aa I U oi l ill ' 2)^4 J 

J| ' « ftAi J A_UJJJ^)J Jl * - .■'“■vU J 11 AjUU (j^lS 




“We praise God for His bounties; His audible proofs; His praiseworthy trial and 
tribulations enjoyed by all—the elite and the common people. Then, amongst 

His lofty bounties is this that He has set His Divinity in the hearts and taken a 

2 

covenant from the people concerning His Ma’refat (gnosis)”. 

2. Argumentation through the signs is easy to grasp and a little deliberation in 
them can lead to the acknowledgment of the Creator. In other words, the innate 
and sound intellect discovers impromptu the Cause through the effect and the 
Creator through the creatures. Of course, the more the deliberation on the effect 
and creature, the more evident will be the proof of existence of God. This point 
is evident in all the verses and traditions related to this discussion. Basically, the 

3 

use of words like “Ayat” (signs) in the Quran with respect to the creatures and 
their emphasis that they (i.e., the signs) are clear and manifest denotes this very 
matter. 

This point has also come down in an explicit manner in numerous and 
renowned traditions: 

ioTW- jA l>“ C'A 'j lJa'- jA o* do 

4 

“Is there a construction without a constructor or a crime without a criminal?!” 


^ cJ*^— 3 J . 3 J J . J*^-- 3 !? l. fljk III 

V CJUl AjI&I) j AiUa Ill ^ jic- 


“A dropping proves a camel’s existence; excrement proves the existence of an 
ass. A footprint reveals the passer-by. So, how come that the creation above (the 
heavens) with all its delicacy and tenderness and the center below (the land) 
with all its compactness and viscosity does not reveal the existence of an All- 

Aware and All-Subtle God?!” 5 


1. Concerning the importance and authenticity of Hadith-Tauhid Mufazzal and Hadith-Ahlilajjah, refer to Bihar 
al-Anwar 3/55 (Explanation and footnote by Allama Majlisi) 

2. Bihar al-Anwar 3/152. 

3. For example, see Baqarah (2)/164; Al-Imran (3)/190; Jasiyah (45)/3-6 and Yunus (10)/6 & 101. 

4. Nahjul-Balagha, Sermon 185; page 271. 

1. Jameh al-Akhbar; page 35. 
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3. This kind of argumentation does not require any elementary and complicated 
sciences and is free from the philosophical rules and preliminaries. In other 
words, it has not taken shape on the basis of any particular philosophical school 
and so, anybody could easily grasp and perceive it. 

4. In this type of reasoning, one cannot deliberate about the essence of God. 
Rather, pondering in the creatures is the basis of acknowledging and confessing 
the Creator. Thus, in the traditions, contemplation of the divine essence has 
been forbidden and reproached while contemplation of the creatures has been 
praised and encouraged. Below, we shall mention two such traditions: 

jSTall j jJL] ;(£-) 4il sic. jjl Jla 

“Beware of pondering about Allah.” 

A tradition has come down from Imam Sadiq (A.S.) as such: 

■ ~ V j 3 jj ‘ j l^gLiL&S Ai\ ^11 ul Jjl 


Whenever your discussion climaxes with (the entity of) Allah, end your talks 

2 

at once. Talk about what is below the Throne (Arsh) not what is above it.” 
Argumentation should occur without leading to anthropomorphism, depiction 
and description of the divine essence and His attributes except within the bond 
of “Absolving God from two constrictions” (Aj-^' l> This matter was 

explained in the first stage of the topic concerning “rational recognition 

5. Considering that this kind of argumentation is easy to perceive, if someone 
fails to confess to God through this method, it is either due to non-deliberation 
on his part about the proof or because of his involvement in sins. In 
continuation of the passages from Hadith- Ehlilajah which was narrated in the 
preceding pages, it has come down as such: 

cjjjUIi cibLsiaJi j jj jji j (Jj 2 (jji jf $ a ii Lo (_s j ^^ic. v "jjr jiittii 

V: > .-ill j j jl 1 A . 'l l j^i j^jjxljj La j ql-fc ^3 i—ula3 tulll^. jail ^.U l j Jtl(_^aa^lall l 

j»b( 


“I swear by my life that the ignorant have not gained this ignorance from their 
Lord. This is because they witness the clear proofs and decisive signs (of God’s 
Power) in their own creation; in the kingdom of the heaven and earth and in the 
astonishing creatures which proves the Creator’s existence. But they are those 
who have kept open the doors of sin and made easy for themselves the path of 


3 

passion. So, their carnal desires have overcome their hearts.” 
j Lii (_^ti jy aml lij j yd^iii 3^ -j -(c) -l j^y^i a j*- (t a i i 

.j jL la j^aljUl j Aiic. L_jjiall j^l j I £4 l^sLk 


This matter will be elaborated in the discussion on “ Obstacles to guidance and 
submission 


2. Amali-Saduq; page 340. 

3. Bihar al-Anwar 3/259. 

4. Bihar al-Anwar 3/152. 
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B- Disputation (V ^Jl) 

V Aa. on the measure of j s 0 f one the infinitives from the mode of and 

it means argument and dispute between two parties where normally, one is on 
the side of the truth and the other on falsehood. 

Thus, the addressee is not speechless and does not merely seek to learn. As 
such, the one who disputes with a believer possesses such ideas that prevent him 
from accepting guidance. These mental hindrances are either in the fonn of 
refutations vis- a-vis the divine beliefs or in the fonn of fancies that hinder him 
from accepting the realities. 

In the first case, the rightful disputer should reply to his opponent’s refutations. 
In fact, he should create a dent in his refutations and finally exhibit the true 
matter which is devoid of any blot. 

In the second case, he should create a dent in the false reflections of the 
addressee and render them null and void. In both the instances, the obstacles 
lying on the path of guidance are done away with. 

In the entire disputations which the Infallibles (A.S.) have had with their 
opponents, one comes across rationalization through the genetic signs and the 
order prevailing in them. Thus, in few of these debates, aside from the fact that 
the addressee’s points were refuted, the addressees were also reminded about 
God through these very ontological signs. 

The above matter is true to the one who wishes to seek the truth. However, if he 
is obstinate and refuses to accept the truth (even after argument has been 
finalized) and continues the discussion for enfeebling the divine faith of the 
muslims, then, in such a case, dispute with him occurs only for the purpose of 
defending and manifesting the divine faith and the addressee himself is not of 
any concern. 

Ibne Abi al-Auja says: “He (i.e., Imam Sadiq) counted for me so many signs 
vis-a-vis God’s Power that I felt God would manifest at this very moment 

before us.” Although, a few of his companions brought faith and turned 
muslims, he was reluctant to submit himself before God as, according to Imam 

Sadiq (A.S.), he was blind (by heart). This expression has also come down in 

2 3 

the Quran and other heavenly books. 


Good disputation and its conditions 


1. Kafi 1/76 

2. Baqarah 18 & 171; A’raf 64; Naml 66 & 81; Rum 53; Fusselat 17 and Muhammad 23. 

3. When Hazrat Isa (A.S.) debated with the obstinate Roman soldiers in Jerusalem, they said: ‘Show us your 
God so that we turn into jews. Then, the Prophet of that time replied: If you had eyes to see, I would show Him 
to you. But, since you are blind, I cannot show Him to you.' (Gospel; chapter 152, page 310) 
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In numerous verses and traditions, disputation on divine beliefs has been 
forbidden and reproached. On the other hand, in few other verses and traditions, 
disputation has been considered lawful and in certain cases, even enjoined. 
There were a few debaters who earned the praise of the Infallibles (A.S.). 
Contemplation in all these verses and traditions reveal that the circumstances 
under which disputation is enjoined and forbidden are different. Disputations 
are of various types; some being blameworthy while some are acceptable and 
even obligatory. 

According to Verse 124, Sura (chapter) Nahl, disputation is of two types: Good 
disputation and bad disputation. Good disputation has certain conditions which 
will be discussed in brief as follows: 

First condition 

Before disputation, a debater has acquired the true matter and gnosis. He seeks 
to prove and manifest that matter and disprove the refutations through 
disputation and discussion. Thus, in the traditions, that disputation is praised 
which is based on the Quranic sciences and knowledge of the Infallibles (A.S.); 
and is not used as a means for discovering the mental obscurities. 

Basically, disputation in the divine religions is a way for defending the truth and 
not a means for discovering the divine gnosis. Thus, disputation is not a haven 
for divine gnosis. Rather, reliance on disputation is a means of going astray. 

“No nation went astray except when it relied on disputation” (and considered it 
a means for discovering the realities) 

Kulaini narrates in his honourable book “Kafi” as such: 

Once a Syrian who reckoned himself to be a theologist approached Imam Sadiq 
(A.S.) for a debate. Imam inquired: Are your words from the Prophet 
(S.A.W.A.) or from yourself? He said: From both. Imam (A.S.) rebuked him 
and hinted that a speaker’s words should be derived from the Prophet. Then, he 
addressed Yunus-ibn-Ya’qub one of the attendants in the gathering as such: If 
your debate was good, you could have debated with this man. Yunus said: You 
have told us to refrain from debates in religious matters. Imam (A.S.) replied: 

Woe betides any speaker who forsakes our sayings and uses his own personal 

2 

sayings. 

This hadith and the subsequent one shows that in the pre- discussion stage on 
any subject-matter, the speaker should know before hand, the knowledge and 
beliefs of the Infallibles (A.S.) vis-a-vis that subject-matter. Besides, he should 
engage in disputation on the basis of their sayings and with the objective of 
manifesting their truthfulness. 

^ II ilta (jta (jjilill Ij^.1^ \ \ (^) aiil Joe. IJal 


1. Bihar al-Anwar 2/138. 

2. Kafi 1/171. 
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Imam Sadiq (A.S.) addressed a few of his companions as such: Engage in 
argumentation with the people on the basis of my sayings because, in case you 

lose it is me who has lost (i.e., I stand surety for your action) 

.jUc. IjjL |jla AijaUj .ill I \'f- jal Jli 

“.the path of guidance on which you traverse; manifest it for the 

people” 2 


i—ui 3 Jl jQj j -)ij -aiAd ^Qa jal jla 


4 jig. 


The last two traditions reveal that the purpose of speech and disputation is 
manifestation and not the discovery of guidance and truth. 

Imam Sadiq (A.S.) said: “Forsake those who debate with you but lack the 

3 

knowledge concerning the topic of debate" 


Second condition 

Aside from the fact that a disputer’s basic principle and objective should be 
based on divine gnosis, his method, in proving the truth and contravening 
falsehood, should also be through the divine way. Whatever he claims, should 
be proved by utilizing correct points. 

The above condition along with its logic has come down at length in a tradition. 
The last part of his hadith also substantiates the first condition. 

One question that may arise here is this: If only true matters are to be adapted in 
the method of disputation then why Prophet Ibrahim (A.S.) in his disputation, 
while referring to the stars, moon and sun said: Isij '^(this is my Lord). 

This question was raised by Ma’mun before Imam Riza (A.S.) to which the 
latter replied: 

“Prophet Ibrahim’s statement is in the fonn of denial and inquiry and not a 
confession or a declaration”. 5 In other words, Prophet Ibrahim (A.S.) explained 
at first the atheist’s sayings and then contravened them. While expressing their 
views, he did not accept their words. Rather, it was like asking them: ‘Is this my 
Lord?’ And this interrogative remark was in the fonn of negatory inquiry and 
not a declaration of his personal belief. 


1. Tashih al-E’teqad-be-Sawab al-Enteqad; page 56. 

2. Same source. 

3. Bihar al-Anwar 2/129, tradition 12 and page 139, tradition 59. Knowledge of Quran is one of the conditions 
of disputation. 

4. Same source; page 125: 

-dahl 4ic. :(^) - ' -V' 1 ' JUa I as Q j ,41 4-wVI j 3tj j ^ V a^JI (£-) a I AVI ate. jal. 

0"^' is a a^JI Ua aiil <jjl la Jaa V a^JI Vi tjLjJLi J* ^ill jalu V a^JI ,jc <j£l ajjs 

^ j ^latal] aill 1 '' ■ - ' aa oajd] via aliaVl liialc jajaa v l L' . a lV" l i jaia V a^JI Lai aJla ." • ■ ( _^all j La jt- 

.alias ^ 'i a_kji j^aeliV alila 4as .ilalc. aj jjjfla i Ail^-a 3 ^-alia aa^as Alhla <j ^jaxa tj J L-’ I alia aaja —-i 1 , w ...I j 

.J CaS jljaaaaj l Ijaxjjja 


(In continuation of this hadith, Imam also explains one of the disputation from the viewpoint of the holy Quran 
vis-a-vis resurrection and then says): 

.J UO^LLII Was A i>“C' 'Z -r*a' 


1. Tauhid-Saduq; page 74 
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Third condition 

The one entering disputation should possess the ability and power to debate. He 
should be acquainted and rather thoroughly conversant in the style of starting 
and ending the discussion. For this reason, in most case, the Infallibles (A.S.) 
have forbidden disputation and allowed only a few individuals to enter debates 
and disputation with the opponents. In certain instances, they have trained these 
individuals with the method of a good debate and then tested them and pointed 
out to them their weak points. This matter has come down in the tradition of 
Yunus-ibn-Ya’qub which was explained in the first condition. In this regard, 

one can come across other traditions too. 1 


Fourth condition 

Before anything else, disputation should be useful. Secondly, the time, place 
and condition of the disputer and addressee should be conducive to a good 

debate." 

Fifth condition 

There should exist a need for disputation. In numerous traditions, dispute and 
hostility in religious matters has been forbidden. Abandonment of dispute is 
declared to be one of the signs of piety and perfection of belief. Besides, a 

rightful disputer too has been forbidden from dispute and numerous rewards are 

3 

enumerated for those who forsake it. Likewise, in these traditions, doubt, 
discord, sedition and mischief are recognized to be the outcome of dispute. 
Taking into account the numerous traditions on dispute and debate and the 
limited scope of this treatise, we shall restrain ourselves by mentioning the 

references only. 

From the verses, traditions and historical evidence, we realize that disputation 
has not been propounded in the divine religions as a primary principle. From the 
viewpoint of history too, disputation made its debut in the Islamic gatherings 
only when alien thoughts and false reflections began to penetrate the divine 
beliefs of the Muslims. The reason for such an affair too becomes clear in the 
preceding discussions. 


2. Bihar al-Anwar 2/136 

3. Same source; page 130 

4. Basically, in the Book and sunnah on Ma’ref, inasmuch as there exists scope for acquiring the lofty Ma’ref, 

we come across such terminologies as remembrance, reminiscene, conversation etc instead of concepts like 
lesson, discourse, dispute and debate. This shows the the special style adopted by the Prophet in forwarding the 
desired truth. (Refer to Bihar al-Anwar 1/198-206; chapter concerning discourse on knowledge; hadith 6, 8, 11, 
17, 18, 21, 26, 36, 37 and Kafi 2/186-188; chapter concerning. 

1. Bihar al-Anwar 2/124; chapter 17. Sixty -one traditions have come down in this regard. Amongs them: 
traditions 3-14, 16, 19, 20, 22, 23, 24, 27, 30, 31, 32, 47-56, 58, 59 and 61. 
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Chapter Three: 


Worship 

Here, worship (<oC*JI) is used in the general sense which includes obedience to 
God and acting upon the divine laws; remembrance of God; invocation and 
imploring forgiveness; meditation and devotion and in general, all the phases 
connected to obedience to God. 

In reply to the question: ‘What is worship?’ Imam Sadiq (A.S.) said: 

_piaU Jl Cy* Atc-UIaj -Ail) 

“Good (and correct) intention by following God through the ways that leads to 
obedience to God. 

Concerning the importance of worship, suffice it is to say that it has been 
propounded as the goal of creation: 

J j 11 dLa 


“And I have not created the jinn and the men except that they should serve 
Me” 2 

The fundamental role of worship will be known only when the meaning of 
worship and its various dimensions and diverse effects are clarified. 

That which will be pointed out in this regard will be the reminding aspect of 
worship. 

After acquiring the general guidance, man is now prepared to acquire, through 
the afore-mentioned ways, the special guidance and the journey to God, i.e., 
wider remembrance vis-a-vis the innate gnosis and wider attention to the lofty 
levels of gifted gnosis which was bestowed to man in the worlds of pre¬ 
existence. 

Now, the question is how and by what means can this remembrance and 
intensification of innate gnosis take effect? Can it be achieved through greater 
imagination about God? Or is it possible through various asceticism, seclusion 
and withdrawal from society? 

In this regard, the divine religions have set forth remembrance (of God) through 
worship and emphasized that worship is the only means for gaining proximity 
to God and the only channel for gaining access to the lofty divine gnosis and 
guidance. 

. jdjuiadj [j j 


In the verses and traditions, worship 0-4*T) is remembered under such names as 

3 4 5 

“ remembrance ”, “the right path ”, “light emitting from heart ”, “the lovers 


1. Kafi 2/83 

2. Zariat (51)/56 

3. Taha/14; Jummah/9; Maeda/91; Ala/14 & 15. 

4. Ale-Imran/51; Zukhraf/64; Yasin/61 

5. Ghurur al-Hikam: 6103 
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12 3 

delight”, "the way of the prophets”, "the path of attaining God”, and 

"confession of God’s divinity ” . 

Amongst the consequences of worship, we aime across such names as 

"guidance”, “faith and the light of gnosis”, “abundance in religion and 

remembrance of God”, "fear of God and feeling of needlessness”, 

"salvation”, “seeking nearness to God”, and “sa tisfaction of God” . 

And the devotees on the path of devotion and remembrance are called by such 

12 13 

titles as "the people of God” and "God’s companions”. 

In this manner, worship is the path illuminating the heart and a means for 
deriving the divine gnosis of God and His remembrance. In general, it is the 
way of acquiring the special guidance and recognizing God at the highest level. 
Similarly, ‘Salat’ (prayers) and other divine worships are the only way for 
gaining proximity to God. Compare this matter with this view: “ With the 

discoverv of the self and opposition with the apparent state of religious laws, 

14 

the divine duty ceases because, there is no duty for the enchanted ones. ” The 
difference between these two reveals the difference between the divine way and 
the human way of gaining proximity to God. 

From the above discussion, the role of religious laws and commandments, as a 
means of special guidance and intensification of innate gnosis in religion as a 
whole, becomes clear. It also reveals that religion minus the divine laws and 
commandments is imperfect. By pursuing this discussion and explaining its 
diverse angles, one can unfold the firm connection between gnostic dimension 
of religion and practical dimension of religion and in the final analysis, come to 
this conclusion that the teachings of the Prophets and divine Imams is a 


1. Ghurur al-Hikam: 670 

2. Al-Khesal; page 621 

3. Bihar al-Anwar; 84/134 

4. Elal al-Sharayeh; page 114 

5. Nur/54 and Al-Khesal; page 621 

6. Al-Khesal; page 621 

7. Elal al-Sharayeh; page 114 

8. Kafi 2/83 

9. Ala/14 & 15; Jummah/10 

10. Dua-Kumail 

11. Al-Khesal; page 621 

12. Ghurul al-Hikam: 1467 

13. Ghurul al-Hikam: 322 


14. "Rasa’el Qaisari risalah al-tauhid wa’l nabuwah wa’l wilayah”, Chapter 2; section 1; page 24. While 
summing up the matter of the mystics, Lahiji, a researcher says: “ If the absolute enchanted one is spiritually 
intoxicated and dying to self then, there remains no divine duty for him. If he belongs to the group of perfect 
ones (who were referred to as the third kind) then, although his obligation to guide others and the divine 
commandments and prohibitions does not cease, nevertheless, he need not observe (the rules) for perfection of 
the self as he has reached the extreme level of perfection.” 

In explanation of the following poem, refer to commentary on Golshan Raz; page 304: 

“When the mystic ( Aaref) attains faith, 

the brain turns ripe and the skin peels off’, (i.e., there remains no divine duty for him). 

Similarly, in explanation of this famous statement: 


refer to the preface of the fifth book of “Mathnavi” from Mulawi. 
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collection, inter-related and inter-connected to each other where, separation 
between their elements and disbelief in some of them would take one to a 
deviated path. 
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THIRD STAGE: 

SUBMISSION AND FAITH IN DIVINE RELIGION 

After man traverses the two stages:’ introduction’ (•—) and ‘reminding’ 
(jljull ) and perceives by all his existence, the gifted divine gnosis, he finds 
before himself, two alternatives: “Submission and gratitude” and “denial and 
infidelity 

u j i ji^st u LWUi icud u 

“Surely We have shown him the way: he may be thankful or unthankful”. 1 
At this crucial juncture, the fundamental and determining role of man’s 
authority in guidance becomes clear. It is not out of place to pursue the matter 
by the help of one question: 

The holy Quran, on the one hand, attributes guidance to God and on the other 

2 

hand, underlines the importance of man’s authority in his own salvation. 
Concerning the first category, we may refer to the following verses: 

AgJjiLllc. Ij 

3 

“Surely Ours is to show the way”. 

“To make them walk in the right way is not incumbent on you, but Allah guides 
aright whom He pleases”. 

_All U 

a. 

jo (_^jo U 

“Surely the guidance of Allah, that is the (true) guidance”. 6 


The following verses are examples of the second category: 

La il-2 LjjC!J Ij J ^33 I 

“So if they submit then indeed they follow the right way; and if they turn back, 
then upon you is only the delivery of the message”. 1 


1. Insan (76)/3. 

2. This question and absence of its proper reply is one of the causes for the appearance of two exteme views i.e., 
compulsion and freedom in the discourses of the Muslims. Of course, compulsion and freedom has had an 
ancient record among the human sciences and has always drawn man’s attention towards it. Nevertheless, the 
twofold apparent meaning of a few Quranic verses (particularly on the matter of guidance) on the one hand and 
non-presentation of a comprehensive layout in this regard and absence of division between “divine guidance” 
and “being guided” on the other hand has not been ineffective in giving shape to the two schools: “Free-willers” 
and “Necessitarians”. 

3. Lail (92)/12 

4. Baqarah (2)1212 

5. Baqarah (2)/73 

6. Anam (6)/71 


Naba Cultural Organization 


NabaCultural.Org 





Innate Gnosis of God 


Reza Berenjkar 


.sjl 3 0^3^ a jl3d] 4 jj 01 

2 

“Nay! It is surely an admonition. So whoever pleases may mind it”. 

How should these verses be interpreted so that while being in harmony with one 
another, they reveal the Quran’s standpoint in this matter? A deep 
contemplation over the verses will reveal that acquisition of guidance is the 
result of two stages: i.e., “introduction” and “submission” and that guidance 
comprises two inseparable parts: God’s favour and man’s submission 

.(J-jAJtim j jo Jdil l 4)3 

“Say: Surely the guidance of Allah, that is the (true) guidance, and we are 

commanded that we should submit to the Lord of the worlds”. 

.1 jLsj b lil (JjlS 'I ^jlc. All j u dl ( _ s 1c. t jlaJ3 ; Jli dl dc. l jc. 

“It is for God to define (introduce) Himself to the human-beings and it is upon 
man to accept Him after introduction”. 

As such, it is upon God to introduce Himself and show man, the right and 
wrong path. Correspondingly, it is man’s duty to seek the truth; to acknowledge 
and worship God and lead the path of servitude and perfection. 

-lis I 

“So if they submit then indeed they follow the right way”. 5 
In fact, guidance through “introduction” (of God) and following the right way 
through “submission” (before God) are the two pillars of the school of divine 
prophets and theology which together with “reminding”, complete the 
foundations of divine theology and the means of servitude. 

We have already discussed “introduction” and “reminding” and the topic of this 
stage is about “submission”. 

This discussion will be set forth in two chapters. The first chapter shall strive to 
describe the ground for confession and denial and reveal man’s reaction vis-a- 
vis the clear gnosis. Moreover, it will explain why and in what manner man 
turns his back on the divine gnosis and instead, chooses the path of obstinacy 
and disobedience. In the second chapter, we shall discuss the consequences of 
submission and the manner of acquiring faith. 


1. Ale-Imran (3)/20 

2. Muddassir (74)/54 & 55 

3. Anam (6)/71 

4. Kafi 1/164 

5. Ale-Imran (3)/20 
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First Chapter: 


Obstacles and stimulus to submission 

There exists numerous verses and traditions concerning guidance and following 
the right way and various obstacles and stimulus have been enumerated for 
them. The holy Quran and other heavenly books reckon the mental faculties and 
moral vices to be the basis of infidelity and faith and have underlined the role of 
man’s authority and free-will. 

Here, we shall discuss in general, free-will and morals and then set forth 
obstacles to submission and faith from the viewpoint of the Quran. 

1. Relation of free-will with stimulus and impelling factors 

By stimulus and impelling factors is meant man’s inner and outer state like 
mental and moral conditions; the family and environmental conditions and the 
social and friendly relations. Such conditions form the basis of man’s actions. 
The expressions used in such instances are commensurate with their strong 
influence over man. It seems, impelling factors are more influential than 
stimulus because, the latter implies something which invites while the former 
implies something which impels. These two tenns have also come down in the 
traditions. 

ill i ill Jl Jjlc. t i, .V 'I j jjS]f j 

“Greed, vanity and jealousy are stimulus (invitations) to falling into sins”. 1 

2 

“Oppression and injustice drives (impels) man towards destruction”. 

From the viewpoint of divine religions, man possesses the power and means of 
selection and is capable of choosing any of the paths kept open before him. In 
cases where man’s character is endowed with goodness and evil earning for 
himself reward and punishment, the matter of free-will and authority play a 
special and influential role. Although, various internal and external factors too 
influences man’s actions yet, man’s free-will, due to its special characteristic, 
prevails over all other factors and plays the main and fundamental role. 

The noteworthy point is this that incompatible internal stimulation and the 
environment opens varied paths before man and encourages and invites him to 
traverse those paths. They force and create an urge in him. However, these 
stimulations, forces and tendencies will turn into action only when man 
chooses, through his free-will and authority, one of the paths. 

In more precise terms, stimulations, impelling forces and inclinations are the 
determinant factors of man’s action but not the complete cause. In fact, the 

1. Nahjul-Balagha; Wise sayings: 366 

2. Commentary of Ibne Maitham Bahrani on one hundred saysings of Amir al-Muminin (A.S.); page 129 
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power of free -will governs the other causes and factors and man is not bound 
by these factors. 

As such, in divine anthropology, the ability and power of free-will is reckoned 
to be one of the “primary qualities of the soul” and cannot be reduced to 
knowledge and inclination. For this reason, power and free-will must be taken 

into consideration while defining man. 1 

2. Relation of free-will and morals to belief and deeds 

The role of moral virtues and vices in beliefs and deeds and similarly, the 
underlining of authority and the sovereignty of man’s free-will over moral, faith 
and deeds is among the outstanding points and criterion of divine gnosis. 
Submission or denial takes place at a stage when man has passed the two stages 
of “introduction” and “reminding” and the divine argumentation has been 
finalized for him. It is here that man’s role begins and man exhibits his reaction 
vis-a-vis the divine argumentation. The question that arises here is this: What is 
the reason for the disbelief of the infidels? 

Answer: Although, free-will and authority is the main and fundamental cause in 
man’s decision-making nevertheless, other determinant factors intervene and 
prepare the ground for evil free-will. While they do not disavow authority, they 
by themselves, originate from man’s free-will. 

The verses of the holy Quran reckons infidelity, polytheism, mis-guidance and 
non-submission (before God) to spring from such factors as pride and 
arrogance, injustice and envy, insolence and callousness, desire and superiority 
and sin and abjuration. On the one hand, such terms and concepts show that 
from the viewpoint of the Quran, man possesses free-will and authority in his 
actions and the most vital base for unfit selection is moral and spiritual vices 
which spring from previous evil background. On the other hand, it shows that 
cleanliness of the inborn disposition and purification of the soul are the 
conditions of divine faith and guidance. This matter recounts the firm relation 
between morals and belief from the viewpoint of religion and shows that morals 
do not merely imply admonition but are one of the comer stones for seeking the 
tmth. From the viewpoint of Quran and sunnah, moral vices and the gloom 
resulting from it is reckoned to be one of the obstacles to recognition (of God) 
and prepares the ground for man’s evil free-will. In contrast, moral virtues 
prepare man’s soul and spirit for receiving the divine gnosis and guidance. 

Now, we shall enumerate briefly the obstacles to submission from the viewpoint 
of Quran: 


1. Compare the above matter with the views of the Greek philosophers (particularly, Aristotle) on definition of 
man and moral virtues. In this regard, refer to “Fundamentals of knowing God in Greek philosophy and divine 
religions”. 
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3. Obstacles to submission in the Quran 

In general, the aforesaid obstacles in the Quran refer to two internal and external 
factors and each of these two comprises two sets of factors as follows: 

a) Moral vices and material attachments. 

b) Sin and iniquity 

c) Satans from jinn 

d) Satans from men. 

Each of the above titles in their turn possesses diverse aspects. We shall point 
out a few of them supported with their related verses. At the end, we shall give 
references to a few others. 

a) Moral vices 

With regards to moral vices, it is noteworthy that these vices take place by 
man’s free-will and they are acquired by man. 

1. Carnal Desires 

? j AjlS j Ajla ui l l _ s c. yii. j ^1c. Auf lA^al j el je A^JI A til tijljii 

Ijti i^li Aul (j* jAA£j jeuilc. 

“Have you then considered him who takes his low desire for his god, and Allah 
has made him err having knowledge and has set a seal upon his ear and his heart 
and put a covering upon his eye. Who can then guide him after Allah? Will you 

not then be mi ndful?” 

According to the above noble verse, deviation and sealing of the heart, ear and 
eye as well as deprivation from guidance is due to man’s evil authority and his 
selection of carnal desires as god. 

“And as to the Thamud, We showered them the right way, but they chose error 

2 

above guidance” 

2. Hardened hearts 

1 j jSaIaUI dilli elb-rii p\K*\ ACjbl j 

“And He shows you His signs so that you may understand. 

Then your hearts hardened after that, so that they were like rocks, rather worse 

in hardness”. 

According to this noble verse, the ontological signs(c 5 Aj^' >^VI) 


1. Jasiyah (45)/23. Also refer to Qasas/50; Qamar/3; Muhammad/14 and Baqarah/87 

2. HaMim (41)/17 

3. Baqarah (2)/73 & 74 
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[which was discussed in the second stage] together with rationalization paves 
the way for man’s guidance. But, man’s hardened heart does not allow his 
intellect to find its due course. In such verses and traditions their number being 
no less, the matter of rationalization (intellect) and heart has been jointly 
mooted. One should see the meaning of intellect from the viewpoint of 
revelation and divine writings. 

In the other heavenly books too, much has been spoken about the hardened 
heart. Moreover, they reckon the hardened heart to be the factor responsible for 
man’s straying from God and His religion. For example, it has come down in 
the Exodus from Torah as follows: 

“Moses and Aaron approached Pharaoh and said: Yahova, the God of Israel 
says: Set free my nation so that they may celebrate for me in the desert. Pharaoh 
said: Who is Yahova that I should listen to him and set free the Israel? I do not 

know Yahova and I shall not free Israel”. 

Thereafter, Moses manifested numerous miracles before Pharaoh but each time, 

Pharaoh did not submit due to his hardened heart. The sentence: “ Pharaoh’s 

2 

heart became hard” has been repeated more than ten times in the Exodus. 


3. Pride and arrogance 


!J V[ ^ Lj (jLlLu jjsu 4iSl uhl ^ (jjj U 

“Surely (as for) those who dispute about the communications of Allah without 

.3 

any authority that has come to them, there is naught in their breasts but pride”. 
So, the divine communications are good enough for guidance but a group 
dispute about it. And this dispute is not out of ignorance but due to pride and 
arrogance. 


ia. ji c- j'V’ . A pSuk. i lA - 1 y jil A j 

“As to those who disbelieved: What! Were not My communications recited to 

4 

you? But you were proud and you were a guilty people”. 

4. Avarice 


^ ilal-J ^ jQ&LS J lj J jCj j Cola 

“But when He gave them out of His grace, they became niggardly of it and they 
turned back and they withdrew. 


1. Old Testament (Torah); Exodus: Chapter 5; page 89 

2. Same source; page 92-95; 97-100 and 104 

3. Mu’min (40)/56 

4. Jasiyah (45)/31. Also, refer to Baqarah/17; A’raf/36,40,76; Ahqaf/10 and Munafiqun/5 
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So He made hypocrisy to follow as a consequence into their hearts”. 1 
Turning back from religion and hypocrisy are the result of avarice. 

5. Seeking exaltation and superiority 


About disbelief by Pharaoh and his companions of the divine communications, 
the holy Quran says: 

oULO jiijli TjlL j^ilHa ■ -ay'■ '■ s*,.. a _ a _ a j 

“And they denied them unjustly and proudly while their soul had been 

2 

convinced of them; consider, then how was the end of the mischief-makers”. 

b) Indulgence in sins 


1. Injustice 


yuucu ^ Lo j 
3 

“And none deny Our communications except the unjust”. 

4 

“Surely Allah does not guide the unjust people”. 

It has come down in the Evangel as such: 

“Thus, the reason He (God) hardened Pharaoh’s heart was because he 
punished our tribe and wished to do injustice to them. ” 5 

2. Transgression 


.(jj&ai ■ yi jiij La j lLuL ljU clii juyji ll: j 

“And certainly We have revealed to you clear communications and none 
disbelieve in them except the transgressors”. 

In this verse, disbelief is confined to transgression. The reason for this may be 
the wide concept of transgression which includes all indecent acts. 

.i&uLilt fjill j V 11 j 

7 

“Surely, Allah does not guide the transgressing people”. 

3. Evil deeds 


1. Taubah (9)/76 & 77 

2. Naml (27)/14 

3. Ankabut (29)/49 

4. An’am (6)/144. Also, refer to Taubah/109; Baqarah/86 & 258; Saff/7; Qasas/50; Ahqaf/10 and Naml/14 

5. Bible of Barnabas: Chapter 166; page 332 

6. Baqarah (2)/99 

7. Munafiqun (63)/6. Also, refer to Baqarah/26; Saff/5 and Taubah/80 
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ljLjIj IjAjI tj jjLAi j JI dj2\ e. ^adj 

“Then evil was the end of those who did evil, because they rejected the 
communications of Allah”. 

This warning by the Quran is very strong and intense as sin does not merely 
remain within its own limits. Rather, because of the reciprocal relation of deed 
with the human heart and soul, the evil deeds directly influences man’s heart- 
related position vis-a-vis religion and results in the disbelief (of God). 

4. Lie 


. jGT llT J° lif V dll U' 

“Surely Allah does not guide him aright who is a liar, 

2 

ungrateful”, c) & d) Satans from jinn and men 

“And thus did We make for every prophet an enemy, the Satans from among 
men and jinn”. 

. jsli Jli ]> did 

4 

“Like the Satan when he says to man: Disbelieve”. 

.ks-4 j d?* - 4]I (_£^jAjli J jlidjlj d U 

“Surely (as for) those who return on their backs after that guidance has become 
manifest to them, the Satan has made it a light matter to them; and He gives 

them respite”. 

. t}4*J -A * ‘V b 44 f JJ J 

“And the Satan desires to lead them astray into a remote 
error”. It has come down in the Evangel as follows: 

“Faith never errs because its foundation is God and His Words . But (the 

Satan) earnestly seeks to nullify the faith 

Numerous traditions too have come down concerning the topic under 
discussion. For the sake of brevity, we shall set forth only a few of them: 

Imam Sadiq (A.S.) said: 

8 

“The principles of disbelief are three: Greed, vanity and jealousy”. 

,i4akJI j JoA-uiif j yt j L (jdA 


1. Rum (30)/10 

2. Zumar (39)/3 

3. An’am (6)/l 12 

4. Hashr (59)/16 

5. Muhammad (47)/25 

6. Nisa (4)/60. Similarly, refer to An’am/43 & 121; A’raf/27; Hajj/3; Naml/24 and Ankabut/38 

7. Bible of Barnabas; page 211 & 212 
1. Kafi 2/289; tradition 1. 
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“The pillars of disbelief are four: Greed in worldly provisions; fear from fading 
of worldly provisions; fury and anger”. 

Hazrat Ali (A.S.) said: 

j j jjtir I t j 245 J j&l ^ 


“Disbelief has been founded on four pillars: Ungodliness, exaggeration 
(extremism), doubt and uncertainty”. 

Imam Musa Kazim (A.S.) said: 


SjjSLl (3^1 (jp- c . U 


3 

“Surely, people are aloof from God due to their manifold sins”. 

Human freedom, good and evil free-will and moral vices and virtues greatly 
influences man’s life. Amongst their effects is man’s submission or non¬ 
submission before God. Besides, enjoyment or deprivation from “Ruh-e -Iman” 
(spirit of faith) is the result of this submission or non-submission finally 
resulting in the worship or disobedience of God. The outcome of submission 
and worship too (as mentioned in the stage of ‘reminding’) is nothing but 
achievement of special guidance i.e., intensification of innate gnosis and greater 
recognition of the Almighty God. 

Among the effects of free-will and moral capability is the manner of achieving 
and remembering the innate gnosis in the foremost stage of guidance (general 
guidance). Verily, the basis of divine gnosis has been manifested for all and the 
divine plea will be finalized for all men (as explained in the stage of 
‘introduction’. But, an individual’s spiritual state influences the manner of 
manifestation of innate gnosis and its remembrance. 

Perhaps, a few expressions from the Quran (as mentioned below) bear witness, 
apart from special guidance, to general guidance and the manner of achieving 
the first stage of guidance. 

pjil! </4> y ill l fh U4! y iiH 

. j 5j —2- 


Thus, free -will and morals play a fundamental role in recognition (of God), 
belief, and deeds and in short, in all aspects of man’s life. 


Second Chapter: 


Outcome of submission 


2. Kafi 2/289; tradition 2. 

3. Kafi 2/393. Similarly, refer to Nahjul-Balagha: wise sayings No 31 and Bihar al-Anwar 72/104-123; chapter 
concerning pillars of disbelief; hadith 1,2,16,17,19 and vol 70/53; hadith 15 & page 55 hadith 24. 

4. Bihar al-Anwar 3/15 
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The last stage in guidance is submission before the All-Compassionate God. By 
taking this step, man follows the right way and achieves the divine general 
guidance. Perceiving the “Ruh-e- Iman ” (spirit of faith) from the All- 
Compassionate God is the gift of this stage. 

Like “Ma’refat -e-fitri” (innate gnosis), the “Ruh-e-Iman” (spirit of faith) too 
is God’s gift and favour with this difference that the basis of innate gnosis is 
universal whereas “spirit of faith” is confined to the believers who submit 
themselves before God. We shall clarify the above matter while describing the 
qualities of faith. 

In the divine works, faith and everything related to faith has been discussed 
from various angles. Here, we shall at first, describe the various meanings of 
faith and then look into divine faith and mention some of its specialties from 
two angles: “Iman-e -Mu’min” (believer’s faith) which is the act of man and 
“Ruh-e-Iman ” (spirit of faith) which is God’s creation. 


1. The meanings of faith (Iman) 

In the holy Quran and noble traditions, the word “Iman ” (faith) has been 

. Among them, we may mention such meanings as: 

2 3 

“confirmation by heart” “divine obligations” “acting upon the duties and 

abstaining from cardinal sins” “fulfillment of obligatory acts and absolute 

abstinence from sins ” “fulfillment of obligatory and recommendable acts and 

abstinence from forbidden, abominable and even ‘mubah ’ (impunible) acts ” . 

However, the real meaning which is most emphasized is “belief by heart 

together with confession by tongue and action by limbs”. It is this very meaning 

7 

used in contrast to ‘Islam ’ (meaning apparent submission). 


applied in various sense: 
“confession by tongue 


1. For example: ( Ml / »Uj) j j jUu lj_*J IjjJ (jj3 Ji q J U 

The first faith refers to confession and the sencond faith refers to confirmation by heart and the meaning of the 
verse is as such: ‘O those who have confessed to the truthfulness of the divine religion, acknowledge it by your 
heart too. Similarly, refer to Bihar al-Anwar 68/273 where other verses too have come down in this regard. 

Same reference 

3. For example: (!*'!' / »jV) J&m cfi U 

After alteration in the ‘Qibla' (direction of prayers), the Muslims inquired from the Prophet whether their 

prayers in the direction of Bait al- Muqaddas is rendered null and void! In reply, the above-mentioned verse was 

revealed. Refer to Bihar al-Anwar 68/274 and 69/77 & 78. 

£ 

For example, refer to Bihar al-Anwar 68/262, last line; page 270, tradition 26; page 277 & 299, tradition 2 and 
Vol 69/73. 

For example, refer to Bihar al-Anwar 68/256, 259, 296; Vol 69/63, tradition 7 and page 73, tradition 28. 

4. Refer to the traditions which have come down about qualities of believers particularly, Bihar al-Anwar 
68/149, chapter concerning “Qualities of a Shiite”. 

1. Refer to Bihar al-Anwar 68/225, chapter concerning “Difference between "Iman" and "Islam". In this 
chapter, aside from verses of Quran, fifty-six traditions have been narrated. Also, refer to chapter 69/18, chapter 
concerning “Deeds are part of “Iman ” (faith)”. Aside from verses, thirty traditions have been narrated. Most of 
these traditons bear witness to the afore-mentioned meaning. 
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This meaning has been propounded by the pure Imams (A.S.) as against two 
views in vogue at that time. 

The Murji’ites reckoned apparent confession by ‘people of Qibla’ to be 
sufficient for Islam and faith while the Kharijites reckoned ‘observance of 
obligatory acts and abstinence from cardinal sins’ as a necessity for Islam and 
faith. In this regard, the inheritors of divine gnosis and true interpreters of 
Quran have proved, by virtue of the holy verses and Prophet’s sunnah that for 
Islam, apparent confession is enough but, for bringing faith ( Iman ), this 
apparent confession should be supported with belief by heart and divine deeds. 
Thus, faith used in the above sense is synonymous with submission (at heart) 
and its tools i.e., verbal and practical submission. 

In the Islamic sources, Iman (faith) in the above sense has been linked with 
another matter i.e., Ruh -e-Iman (spirit of faith) with this meaning that God 
bestows His favor and sets aglow a believer’s heart with light, certainty, 
tranquility and piety in proportion to the believer’s faith. He makes the believer 
enjoy a lustrous and spiritual reality called “Ruh-e-Iman 

In this part of our discussion, we shall lay stress, more than anything else, on 
these two matters: i.e., believer’s faith and spirit of faith. One is the act of man 
and the other God’s make. One takes shape on the basis of man’s spiritual state 
and free-will and the other is augmented by God. 

2. The specialties of ii Ruh-e-Iman ,, (spirit of faith) 

“Ruh-e-Iman ” is God’s creation: 

ui Lua 'J, ^ uui glillj" ;(^) tills 

y 

I inquired from Imam Sadiq (A.S.) about the verse: “These are they into whose 
hearts He has impressed faith” as such: ‘Have the believers had any role in 
impression of faith? Imam (A.S.) replied: ‘No’. 

“ Ruh-e-Iman ” is God’s favor to His believing slaves: 

LjjI iM\ J 

“These are they into whose hearts He has impressed faith, and whom He has 
strengthened with an inspiration from Him”. 

“ Ruh-e-Iman ” is peace and tranquility which God bestows upon the hearts of 
believers: 

LjLajt J jlyJ ■ : pi ^3 4jj£ ^ ^ j Jl jo 

“He it is Who sent down tranquility into the hearts of the believers that they 
might have more of faith added to their faith”. 1 

2. Mujadilah (58)/22 

3. Kafi 2/15 

1. Mujadilah (58)/22. Refer to Kafi 2/15, tradition 1 & 5; Bihar al-Anwar 69/190, tradition 5; 69/194 & 200 and 
Vol 68/274. 
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“ Ruh-e-Iman ” is the very divine piety, inseparable from the believers: 

jll j ^Jc. j A.j!Luij Jc. 4 jjj£L .aill Jjjlil 

“But Allah sent down His tranquility on His Messenger and the believers and 

2 

fastened to them the reality of “Taqwa” 

In instances where a believer turns back from the foundation offaith 
(submission), he will be deprived of “Ruh-e-Iman 

j Ul K Ja. jll j I jl 

“When a person commits adultery, God takes away the “Ruh-e-Iman ” (spirit of 
faith) from him”. 3 

Just as “Ruh al-fhidus” distinguishes an immaculate person from a non- 
immaculate person in the same manner, ‘Ruh-e-Iman ” distinguishes a believer 
from unbeliever. 5 


3. Faith and heart 

The divine faith (believer’s faith and Ruh-e-Iman) is a affair related to the heart. 
In the divine writings, a believer’s faith (Iman) is remembered by such 
expressions as “something in heart” “submission at heart” “a tie in heart 

r g ° g jq 

and bv heart” “confirmation by heart” “whatever is established in heart” 

11 12 

“whatever is pure in heart” “faith in heart and faith by heart” “ “white spot 
in heart” while “Ruhje-Iman” is remembered by such titles as “something 
that is set in the hearts ” “confirmation at heart” " and “impression in 
hearts ’’Theseexpressions indicate that faith is a heart-related subject and not a 
verbal affair or mental imagination and affirmation. Besides, if man submits 
himself before God with heart and soul, God too will assist his heart and soul 
without any intermediary (i.e., concepts and notions). 


2. Fath (48)/4. Refer to Kafi 2/15, tradition 1 & 3-5. 

3. Fath (48)/26. Refer to Bihar al-Anwar 69/200, tradition 21. 

4. Bihar al-Anwar 69/178. Similarly, refer to page 19, tradition 4 & 5; page 198, tradition 16; Kafi 2/280 & 281. 

5. Mujadilah/22, Baqarah/253; Bihar al-Anwar 69/179, tradition 3 and page 191. 

6. The philosophers and materialistic psychologists have, in their study on human sciences come to this view 
that man is an advancing complicated animal. Of course, they cannot be considered at fault as materialistic 
belief fails to distinguish and depict the realities and the lofty gnosis. As a matter of fact, in such a definition, 
they are describing their own being. However, they too should consider us right for believing that man is a 
spiritual being since a believer is assisted (by God) and he proceeds towards Him. Basically, from the divine 
viewpoint, one cannot set a fixed definition for all the human-beings because, man is always swaying and 
fluctuating between the two limits: “ most deviated than an animal” and “ most excellent than an angel". 

7. Refer to Bihar al-Anwar 68/282 

8. Refer to Bihar al-Anwar 68/265 

9. Refer to Bihar al-Anwar 68/256, 291 and Vol 69/65 & 69 

10. Refer to Bihar al-Anwar 68/273 and 69/68, tradition 21 
11 .Refer to Bihar al-Anwar 68/251 

12. Refer to Bihar al-Anwar 69/72 

13. Refer to Bihar al-Anwar 68/265 and 70/178 & 180, tradition 49 

1. Refer to Bihar al-Anwar 69/196 

2. Refer to Bihar al-Anwar 68/273 & 274 

3. Refer to Bihar al-Anwar 68/273 & 274 

4. Mujadilah/22; Bihar al-Anwar 69/200, tradition 22 
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4. Faith and deeds 

After man submits himself before the Almighty God and acknowledges Him by 
heart, a light proportionate to this faith is augmented which necessarily results 
in divine conduct and worship of God. 

Among the special features of the Shiite sect is the view concerning “Iman” 
(faith) and “Islam ” (submission) . As against the Kharijites and Murji ’ites, the 
Shias believe that divine deeds influences faith and reckon deeds to be a 
condition of faith. On the other hand, they believe that worship and deeds play 
no role in the apparent Islam. 

This view (i.e., the Shiite view) is drawn on the basis of Quran and traditions. 1 
Numerous traditions lay stress that a believer does not commit sin and if ever a 
believer happens to indulge in sins, it implies that at the time of sin and even 
before that, God takes away the “Rah- e-Iman ” from him. And repentance is 
the only means by which the past radiance and purity is returned. 

Belief at heart and consequently Ruh-e-Iman followed by a conduct 
commensurate with faith is the outcome of the stage of divine theology. That is 
to say, there exists a productive and necessary relation between faith and 
worship. Despite this, the matter of free-will does not give away its authority in 
any of the stages. The secret of this lies hidden in the rudiments of faith. 
Inasmuch as after submission, man acquires Ruh-e-Iman, the same submission 
(which takes shape on the basis of free-will) gets manifested in deeds supported 
by divine aid. 

At the time of disobedience and sin too, man gives away, by his own free-will, 
the basis of faith which is the same submission. Consequently, he is deprived of 
divine aid and commits indecent deeds. 

Thus, considering that sin harms the pillar of faith, it destroys its very principle 

too. In this regard, numerous traditions have come down which stress that 

2 

“Ruh-e-Iman ” is withdrawn from man at the time he commits sins. 

5. Levels of faith 

Submission before the Almighty God is not of the same level. This is because 
people submit before God at levels, proportionate to their spiritual capacity and 
free-will. Thus, people’s faith are of various degrees and they enjoy special 
levels of Ruh-e -Iman and divine assistance. For this reason, the believers 
devouteness and divine conduct are diverse. 


5. For example, refer to Hujarat/14, Nisa/136 and Bihar al-Anwar 68/225-309, chapter concerning “Difference 
between faith (Iman) and submission (Islam)”; 69/18-149 “Deeds are part of faith and verily, faith is spread all 
over the organs.” 

1. For example, refer to Bihar al-Anwar 69/19, 178, 198 and Kafi 2/280-284. 


Naba Cultural Organization 


NabaCultural.Org 




Innate Gnosis of God 


Reza Berenjkar 


On this basis, the traditions which define various meanings for Iman (faith) are 
not only consistent with each other but rather shows that there exists diverse 
levels of faith. 

In this regard, its worthy to mention that an individual’s level of faith does not 
always remain fixed. Rather, it keeps fluctuating at different levels. The reason 
for this is that the principle of faith and the spirit of piety lies in man’s 
submission based on free-will and genetic authority where, this authority 
remains in force after submission too. An individual can either turn his back 
from submitting before God or strengthen his submission and ascend to higher 
levels of faith: 

Imam Musa Kazim (A.S.) said: 




"We approve (help) the ‘Ruh-e-Imam ’ through obedience to God and deeds". 


1 


METHOD OF UTILIZING VERSES 
AND TRADITIONS IN 

INNATE THEOLOGY; AND THE TRUTH 
OF INNATE DISPOSITION 


2. Kafi 2/268. Many verses and traditions have come down about levels of faith, its essence and causes. For 
example, refer to Anfal/3, Fath/5, Bara’at/124 & 125, Mujadilah/12, Ahzab/22, Baqarah/261, Ale-Imran/173, 
Waqaeh/8-10, Muddassir/31 and Bihar al-Anwar 69/156 chapter concerning “ Levels offaith and realities" and 
Vol 69/175, chapter concerning “ Tranquility and ruh-e- iman and its abundance and shortcomings 
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In the discussions on innate gnosis, reference is made to verses and traditions 
just as in certain cases, rational questions and answers are set forth too. Thus, 
this question arises that whether the topic of innate disposition and innate gnosis 
is a rational or traditional (transmitted) matter and basically, what is the 
criterion of authenticity and rightfulness of innate gnosis? 

Reply: The criterion of authenticity of innate disposition is neither intellect nor 
tradition (transmission) and innate gnosis is not an intellect or blind recognition. 
Rather, this gnosis is a conscientious recognition which is assured through 
God’s help. At the time of such conscientious mood, man recognizes his Creator 
and perceives His rightfulness by heart and soul. In this manner, the heart- 
related Hujjah (plea) which is the most firm reasoning gets manifested. The 
Prophets, divine leaders and evangelists too, strive to create a conscientious 
mood in their addressees through reminding. However, the essence of 
conscience and manifestation of gnosis is God’s creation. Thus, one shouldn’t 
compare this kind of conscience and recognition with any of the human 
sciences. 

Ordinarily, the innate gnosis divulges through reminding of others only when 
the following three factors go hand in hand: 

1. The person reminding is himself not heedless of that gnosis. 

2. Man possesses the desired spiritual and moral state devoid of any ethical 
hindrances. 

3. There exist no mental obstacles too. 

The roles of the Prophets guarantee the first factor; creation of spiritual 
elevation is the ultimate goal of morals; and good debate and argumentation 
eliminates mental obstacles. 

Thus, innate gnosis is a conscientious matter at heart which is superior to all 
human sciences including the rational and non-rational sciences. Its proof lies 
within itself and one does not require outside logical reasoning for proving its 
legitimacy. Of course, as said before, it is possible to prove God through 
rational means but what we wish to emphasis is this that innate disposition 
(Fitrat) does not require rational proofs. Rather, it uncovers the reality before 
man at lofty levels and it is here that the secret of believer’s faith is looked into 
and perceived. 


1. Since divine gnosis is in God’s hand, its possible that an individual may recognise Him without the afore¬ 
mentioned conditions. For example, in situations of severe hardship, man becomes aware of God despite his 
own desire. 
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Nevertheless, man is free to accept or reject this gnosis; and freedom and 
authority are essential to this ability. Man is given freedom because this world 
is a place of divine trial and examination. 

Reliance on narrative proofs too has diverse reasons. Among them, we may say 
that the verses and traditions are vital reminders that prepare, in the best 
possible manner, an individual’s heart for receiving the divine gnosis. This itself 
is one of the aspects of the miracles of Quran. 

About the Quran, Amir-ul-Mu’minin (A.S.) says: 

A A AA* 

“He (i.e., the Almighty God) manifest to them (slaves) throughout His 
1 2 

Book”. In Ziarat-Jama ’e, we read about the Infallibles (A.S.) as such: 

.(jj'Lcj J-dc. J (jjfr JCj Jl] A5j3L4 (Jk.LT -Ac- jkStLJf 

Another reason for relying on narration is to prove that the afore-mentioned 
points are all deeply rooted in Islam. It reveals the method of divine theology 
and the style adopted by the divine prophets in inviting people towards God. 
Basically, if any discussion (whether rational, traditional (narrative) and 

conscientious) is to be attributed to religion, it must be supported by divine texts 

3 

minus the esoteric interpretations. 

Another reason for utilizing verses and traditions in this book is because a few 
topics like, “the worlds of pre-existence ” lie within the limits of “Ghaib ” 
(Unseen) but outside the purview of intellect and conscience. All discussions 
that fall within the limits of “Ghaib” (Unseen) are purely devotional and the 
criterion of their authenticity is narration. 


In short, reference to narration can be classified as follows: 

a) As far as explanation is concerned, the stance and talk of every religion and 
school of thought must be supported by internal proofs. 

b) In the fundamental gnostic knowledge, the verses and traditions usually play 
the role of reminding notwithstanding whether rational reasonings can be raised 
here or not. 

c) In the detailed gnostic knowledge, narration takes the colour of blind 
obedience (devotional). Of course, it is within the limits of “Ghaib ” (Unseen) 
that narration can be reckoned to be the only exclusive way (for obedience) 
otherwise, rational proofs too can be mooted. 

There are various reasons too for setting forth rational queries and replies as 
well as argumentation and reasoning concerning innate disposition ( Fitrat). One 


1. Nahjul-Balagha; sermon 147, page 204 

2. Uyoon Akhbar al-Ridha (A.S.) 2/273 & 274 

3. With respect to the metaphorical expressions of the Quran too, one should adopt silence and refer to the clear 
verses for their meanings. 
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reason is that for every question, one should prepare, in the same language, an 
appropriate reply. It’s possible that a matter may not be intrinsically rational but 
exposed to rational queries so that its impossibility is proved. Here, one should 
prove the possibility of that matter by rational argumentation and doing away 
with the mental hindrances. Most of the religious affairs are of this type and the 
main concern of a religious speaker and scholar is to defend the religious affairs 

in a rational manner. 1 

Likewise, a non-rational matter can sometimes be referred to the intellect and 
explained in the rational language just as Ma ’refat fitri (innate gnosis) can be 
described by “negating God from two constrictions ” (ta’til and tash’bih). 
Verily, this intellectual report is an innate acquisition and not a rational 
acquisition. 
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